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Abstract: 

This paper examines three sets of omen verses from the Sardiilakarnévaddna, which 
offers the earliest account of Astral Science (jyotihsdstra) in Buddhist literature. The 
omen verses that are translated and analysed for the first time from a newly edited text 
represent an antique form of thinking preserved in Buddhist literature. Not only do they 
reveal a tradition of bird watchers and diviners in the north-western Buddhist areas of the 
Indian subcontinent around the beginning of the Common Era, but they likewise provide 
a good deal of insight into the customs and beliefs of the people who used these omens. 
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Introduction 

Divination using omens that involve the observation of the sounds and behaviour of 
animals occurred in different cultures in the ancient world, including the ancient 
Egyptians, Mesopotamians, Etruscans, Greeks, and Romans.' Omens involving animal 
divination also find reference in the literature of ancient India, where the Brahmanic 
tradition of Astral Science (jyotihsdstra) includes such forms of divination under its 
division, called samhita, which encompasses material pertaining to different forms 
divination. The earliest extant text of this traditional form of knowledge is the 
Gargiyajyotisa. In later Jyotisa-literature, the collections of omens pertaining to 
especially birds received its own classification, as sakuna, “bird omens.” 

The theme of divination also occurs again in the Sanskrit literature of Mahayana 


I: Zysk, 2022a, Bouché-Leclercq 1882 [1963], Burkert, W. 1992, and Scheid, J. 2003. In ancient Egypt, 
early focus was placed on oneriocitica; but by the Graeco-Roman Period (1*—-2™ cent. CE), the Demotic 
divination books included the behaviour of different animals. The manuals were either collections of 
omens of different animals or a single animal, such as the lizard or gecko (Prada 2017 and Quack 2006). 
Ancient China focussed on pyro-osteomany, which utilised mainly the scapulae of different animals, the 
most common being cattle, and turtle plastrons (Flad 2008); animals also figured in the yin and yang 
distinction and described in terms of the four elements, the cardinal directions and the seasons (Smith 
1991: 183-84). 

Pingree, 1981: 67-80. Actually they contain more than birds. Often other land animals are also 
mentioned. 
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Buddhism, but rarely, if it all, in the Pali, where there is, however, abundant references 
to birds and animals, especially in the stories of the Buddha’s former life, known as 
Jataka.* The proscription of such arts as the knowledge of animal omens (sakunavijja) 
and the knowledge of crows (vayasavijja), mentioned in the Dighanikdya of the Pali 
Canon (1, 9= 1.2.21), effectively kept this type of literature out of the Buddhist Pali 
corpus. The knowledge system (sastra) called “the calls of all beings” (sarvabhitaruta) 
is mentioned in the Milasarvastivada Vinaya. It is said to be a type of knowledge sought 
by the famous physician Jivaka Kumarabhrta after mastering medicine in Taxila and is 
associated with the city Bhardrankara (probably Sailkot in modern day Pakistan), a 
centre for this knowledge system.* 

The mention of divination and particularly sakuna along with two examples of it, 
together with divination by the howl of the jackal, however, finds reference in another 
text of a Buddhist Sanskrit literature, known as the Divydviddna. As far as I am aware, 
the omens edited and translated in this paper are the only examples of animal omens 
anywhere in literature of Indian Buddhism. Therefore, it is likely that a forms of animal 
divination, originating probably in Mesopotamia, was known where Mahayana 
Buddhism was practised and became part of the stories transmitted in the Avadanas, 
coming from the Northwestern part of the Indian subcontinent around the beginning of 
the Common Era. 

This paper examins this unique set animal omens in the literature of Buddhist 
Sanskrit. The omens occur in the form of three separated sections in the Buddhist 
Sanskrit text of the Sardiilakarnavadana. One set of omens, called “the call of the crow” 
(vayasaruta), is in verses of anustubh metre; another, called “the howl of the jackal” 
(sivaruta), is in a mixture of prose and anustubh verses; and the final collection, called 
“the knowledge of the wagtail” (khafijaritakajndna), is also in anustubh verses. Chapters 
with the same titles occur in Varahamihira’s sixth century CE Brhatsamhita as 89/90: 
Ssivaruta, 94/95: vayasaruta, and 44/45: khafijanakalaksana. Although the names of the 
first two collections of verses are the same, they show sufficient variation to the Buddhist 
versions, to suggest that they probably represent a considerable reworking of the 
material in metrical structure, content, and conceptual background, reflecting the 
Brahmanic intellectual environment such as was present in Ujjain at the time. His final 
collection on the wagtail, however, exhibits some similarities to the Buddhist version, 
indicating a closer connection between the two collections. 

If we go back a good five centuries to the beginning of the Common Era, we come 
across two sets of animal omens: “the knowledge of the crow,” (vayasavidyd) and “the 
call of all living beings,” (sarvabhitaruta), as Angas 19 and 42 respectively in the 
Gargiyajyotisa. Collections corresponding to the “call of the jackal” (sivdruta) and the 
“knowledge of the wagtail” (khajijaritakajndna) are not found in Garga’s text, and 
therefore represent omen verses from another source. 

The analysis of the versions in the Sdardilakarndvadana and in particular the 
Gargiyajyotisa’s Anga 19 indicate that both collections probably derive from a common 


See especially # 36: “Sakuna-jataka.” Others are far numerous to list her, but a perusal of the table of 
contents of the six volumes of the Jataka stories translated by Chalmers, et al., indicates that many different 
kinds of animals, and especially birds were known to the early Buddhists. 


*  Zysk 2021: 72. 
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tradition of bird diviners located in the north-western and western regions of the Indian 
sub-continent, during the period of Buddhist activity in the area.” 

Bird diviners often travelled with armies on campaign and with merchants in 
caravans, with which Buddhists had close associations.° The knowledge of these diviners 
in the form of omens was eventually gathered together and transmitted in two literary 
versions around the beginning of the Common Era. One is a Brahmanic and the other a 
Buddhist collection of Astral Science (Jyotihsastra). Both exhibit similar basic linguistic 
characteristics, suggesting that they share a common source.’ Our focus in this paper is 
on the Buddhist version of animal omens. 


Sardilakarnavadana 

The Sdardiilakarndvadana is the thirty-third book in the collection of Buddhist 
legends called the Divydvidana, which likely was redacted from stories in the 
Milasarvastivada Vinaya and from Sitra literature. It was compiled from the first or 
second century to the eighth century CE in northwest India, perhaps also including 
Nepal.* A unique feature of this collection is its presentation of an early form of the 
knowledge system of Jyotihsastra or Astral Science that focuses on divination through 
astrology. Sometime after 864 CE sections were added that dealt with other types of 
divination, such as palmistry (pdanilekha), physiognomy (kanydlaksana), and oneiro- 
mancy (svapnddhyaya).’ It is in this later part that the three collections of animal omens 
are found. 

Even though the three sets of animal omens entered the treatise late, reference to 
them occurs in the earliest part of the text translated into Chinese at around 250 CE." In 
the description of the Candala king Trisanku’s tradition subjects of learning (vidyd), 
animal divination is mentioned as part of king’s education. They included omens from 
the [how] of the] jackal (Siva) and animal omens (Sakuna).'' The former was included in 
the late part of the book, while that latter is represented by “the call of the crow” 
(vayasaruta) and the “knowledge of the wagtail” (khafijaritakajiana).'’* Since the 
account of the king’s education dates at least from the third century CE, based on the 
Chinese translations, it is possible that the three chapters on animal omens might 


Zysk 2022b. 

Neelis 2011: 4, 28-38, 201-02, 225. 

Zysk 2022b, and forthcoming. 

Schopen 2004: 573, and Skilton 2004: 747. Tatelman 2005: 18-19. 

Pingree 1981: 68-69. Zysk 2016.1: 76. A recent study of the Sardiilakarndvadana based on fourth 
century fragments of a Central Asian manuscript indicates that even in the earlier parts of the text, there is 
considerable difference between the Central Asian fragments and the later, more embellished, manuscripts 
from Nepal that served as the basis of Mukhopadhyaya’s 1954 edition (Miyazaki, T, et. al, ed. 2015) This 
indicates quite clearly that the text underwent significant redaction over the course of its transmission as 
both a part of the Divyavadana and an independent treatise until its version represented in the Nawari 
manuscripts from Nepal . 

'. Pingree 1981: 69. 

'! Mukhopadhyaya 1954: 31. 

'2. Elsewhere in Buddhist Sanskrit literature, the Lalitavistara (c. 4" cent CE) enumerates eighty-six arts 
(kala), where number 50 is called sakuniruta or “the call of the omen animals” (Vaidya, 1958: 208; 
Venkatasubbiah 1911: 22). The knowledge of omen birds (sauna-jdna, Skt Sakuna-jiidna) is number 18 in 
the list of 72 arts (kala) mentioned in Uddyotana Siri’s 8" century Kuvalayamdla (Upadhye 1959.1: 22 
line 2). 
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originally have made up a part of traditional princely knowledge on divination. It might 
well have been the case that a divinatory knowledge system that include animal omens 
existed at least from the third century; and specific examples of it were added before the 
ninth century during a later redaction of the text, which could have taken place in Nepal, 
or at least transmitted through Nepalese manuscripts. It is therefore likely the three 
collections of animal omens found in the Sardilakarndvaddana belong to a period no 
early than the ninth century, but reflect a tradition that goes back before the fourth 
century, when animal and especially bird divination was part of the monarch’s court and 
recorded in increasing detail over the course of time in a Buddhist legend. 


Text-critical remarks 

Distinctive characteristics of the language of these three chapters reflect Prakritic 
and/or vernacular influence in the text. Many examples of these Prakritisms or vernac- 
ularisms were also identified by Edgerton as belonging to a language particular to early 
Buddhist literature in Sanskrit, which he called Buddhist Hybrid Sanskrit. Brough in his 
review essay of Edgerton’s work more precisely identified the form of Sanskrit used in 
the Divydvadana as Buddhist Sanskrit and went on to describe it in some detail. He 
emphasised the still current need for properly edited texts of Buddhist Sanskrit, which 
should take into consideration the characteristics of Newari scribal conventions in the 
manuscripts that derive from Nepal." 

Major examples of Buddhist Sanskrit include the following: fluidity of sibilants, 
especially vasati for vagati, etc; the use of tvd for all gerund forms, e.g., nistditvd for 
nisadya; the fluidity of cases (i.e., accusative for locative) and of genders; the mixing of 
parasamaipada and dtmanepada endings; mixing of number in verses; and use of 
ellipses. With respect to the sibilants, Brough points out that their interchangeability 
throughout could result from Newari scribal practices.'* However, in at least one case, it 
appears to be a true Prakritic form. The forms of the ¥ vas for Skt ¥ vas derive from the 
Pali root (CDIAL #11589, p. 765) rather than from the practices of the native, Newari 
scribes. All variants are mentioned in the apparatus and important ones are discussed in 
the notes to the translation. Suffice it to say that the text was composed in the language of 
Buddhist Sanskrit, which unfortunately, is wanting in Mukhyopadhyaya’s edition 
because of his systematic emendation to Paninian-based Sanskrit. 

In editing the text, I have paid attention to non-Sanskrit forms and grammar, while 
keeping in mind Brough’s advice concerning over-editing and the norms of the Newari 
scribes. The present edition, therefore, endeavours to offer a text that as close as possible 
represents the readings in their original Buddhist Sanskrit form. In this way, it offers a 
substantial improvement on Mukhyopadhyaya’s over-emended edition from 1954. His 
edition with variants, however, was consulted, along with two Nepalese manuscripts 
available from the Bibliotheque nationale de France (BnF), and a Nagari manuscript 
from the library of Kyoto University, which follows closely the Nepalese readings. 

The Mukhyopadyaya’s text resulted from the consultation of only two manuscripts: 
B. Asiatic Society’s B 17 and P. Société Asiatique’s C°, which corresponds to Ms D of 


mS Brough 1954: v. See also Cowell and Neil 1886: vi—viii. 
‘+ Brough 1954: 355. 
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the Cowell-Neil edition.'* Where they both read the same, he used the abbreviation Mss, 
referring to both manuscripts. To this I have added the variants from K. Kyoto E 294 
from 1857'° and from A. BnF 132" and C. BnF 53-55,'* which is a manuscript of the 
Divyavadana, where the Sardiilakarndvadana follows Avadana 31: Sudhakumara, so that 
the Sdardilakarna is number 32, although a number is not given in the colophon. 
Unfortunately, this portion of the Sdardiilakarnévadéna was not included in the 
transcription of Ms A (865 in the Cambridge University library) found as appendix A of 
the Cowell-Neil edition of the Divyavadana."” All variants are recorded in the apparatus, 
so that the reader can clearly distinguish scribal conventions from true Prakritic 
readings. In addition, the variants together offer useful source material for the on-going 
editing of the Gargiyajyotisa, an unedited early treatise on Indian Astral Science 
(Jyotihsastra), whose languages bears similarities to that of the Sardilakarndvadana, so 
that both texts likely shared a common source.” 


Summary of Content 
This section provides an overview of the contents of each of the collections of omens 
and highlights the special features they contain. 


I. The call of the crow (vdyasaruta) 

The omens in this collection reflect the observations of Corvids over time by a 
tradition of bird watchers and diviners and were used as travel omens for especially an 
army leader or a leader of a caravan, and for a sedentary villager who cultivates a crop 
or attends to a herd of domestic animals. There is no indication in the text that Buddhist 
monks performed the function of divination, at least not for any kind of remuneration. 

Viewed from the perspective of the history of science, the amount of detailed 
information provided in the protases of these omens, including the Corvid’s nesting 
habits and number of offspring, could just as well characterise this collection of omens as 
an early version of field-guides used today by both professional and amateur 
ornithologists. 

The omens are based partly on observation and partly on a logic that draws on social 
norms and cultural customs. The reasoning can be ascertained from the inherent 
symbolic associations between the protasis and apodosis of the omens. In this way, the 
omens provide deep insight into the beliefs and practices of the people who adhered to 


> Filliozat, J. 1941-42: 12. 

'© Goshima and Noguchi 1983: 30. The colophon reads: siunyastanavabinduii ca vikrame 
(barhaspyasamvatsara ?), in the year 1980=1857 CE (Information from Kyoto University Rare Materials 
Digital Archive. Corresponding folios: khajijaritajiana 40a-40b; sivaruta 40b-42b; and vaydsaruta 
43a—44b. 

' Fillizot, J. 1941: 81. Corresponding folios: khajijaritajiana 70b-71b; Ssivaruta 71b-74b; and 
vaydsaruta 76a—78b. 

'8 Fillizot, J. 1941: 28. Corresponding folios: khajijaritajiana 353a-—353b; sivaruta 353b—356a; and 
vaydsaruta 357b—359b. 

' Cowell and Neil 1886: 611-656; on page 650 the corresponding folios are given: khajijaritajiiana 
203a—204b; sivaruta 204b—205b; and vaydsaruta 206b—207b. The three sections are also missing in the 
fragment of the Sardiilakarndvadana from Central Asia, edited by Miyazaki, et. al. (Miyazaki, T, et. al, ed. 
2015). 

a Zysk 2022b, and forthcoming. 
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and relied on these omens in determining of their future course of travel and action. 
There is reference to the humid regions (snigdhadesa), which points to the knowledge of 
crows further eastward in peninsular India, rather that the mountainous and aired parts to 
west and northwest of the subcontinent. This indicates the movement of the collections 
of omen eastward as a part of Brahmanic Jyotihsastra. The final section of the series 
deals with omens based on the locations of crows’ nests and the number of their 
offspring, and also finds veiled references to alchemy, another science known in the 
region. 
Structure 

The series of omen verses is attributed to the Candala king Trisanku (“he who has 
three sins”) and seems to be structured around the contents of the protases, where omens 
are grouped together pretty much on the bases of their relevance to a traveller or to one 
living a settled life at a fixed point; overlaps in each section, of course, do exist, as a 
result of incomplete or poor redaction. 

Verses 1—3: an introduction to the usefulness of crow omens. It places the omens in a 
Hindu, perhaps Saiva context, in which the gods proclaim that the best crows are 
those that eat the oblations (balibhojana) and includes the expression 
namonamah, which traditionally reveres among others the god Siva. A ritual is, 
therefore, implied in Sardiilakarnavadana, which is outlined in some detail in the 
“knowledge of the crow” from the Gdrgiyajyotisa (Anga 19.57—70), during which 
the observation of the birds took place. The ritual aspect points to a connection 
between these two collections of crow-omens. 

Verses 4—5: travel 

Verses 6—9: oblations for crows, implying the food available to travellers 

Verses 10-22: travel of both warriors and merchants 

Verses 23-53: fix points, such as a house, a town, or a castle 

Within these broad categories, there are subsets. 

Verses 16-18, 30-31, and 33: things carried away in the bird’s beak. Verses 30 and 33 
use colour symbolism, but also include elements found in Indian alchemy, such as 
orpiment (haritdla), red arsenic (manahsila), gold (svarna), as well as gems and 
minerals [dark-blue-sapphire (nila), yellow-topaz (pita), and red-copper (lohita)]. 

Verses 35-36: travel. 

Verses 44-53: fixed locations, beginning from the east and moving clockwise through 
the cardinal and ordinal directions, two of which (southwest and west) are 
missing. Also found in this group are omens that deal with nests on the top, 
middle, and bottom of trees (50-52), and with the number of offspring (53). 


II. The howl of the jackal (Sivadruta) 

This collection of omens is composed in prose sentences with verses scattered 
throughout. Like the “knowledge of the crow” from the Gargiyajyotisa, the omens of this 
series are bracketed front and rear with specific Hindu ideology, which brings them into 
a Brahmanic social and intellectual context. The first two lines pay reverence to the 
noble ones, truth-speakers, and ascetics with the origin of the omens assigned to the 
Vedic seer Sandilya. The collection ends with the description of a ritual procedure for 
worshipping jackals, which pays reverence to the female divinity (devi) called variously 
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as Aranya, and Cirini who, being rather obscure, are probably local goddesses. 
Structure 

The following structure is based on the internal colophons, ending with “thus spoke 
Lord Trisanku” (ity dha bhagavams trisankuh). The titles of the sections are based on the 
content of the omens, with line numbers in parentheses. 

I. Cardinal directions and the number of howls (4—39) 

A. East (4-12) 

B. South (13-21) 

C. West (22-30) 

D. North (31-39) 

II. Cardinal directions and mountain slopes and passes (40-59). The lines include the 
following: where the jackal howls, the different characteristics of the jackal, 
reference to jackal worship, the directions it faces, and the number of howls it 
produces. 

III. Travel omens 1 (60-75). These lines explain the jackal’s howl in an orderly 
succession and include the following characteristics: the tones; the cardinal 
directions, beginning with east and moving clockwise; the egocentric orientation to 
directions (right-left, front-back); and the prognostication of disease and health. 

IV. Travel omens 2 (76—98). These lines continue the theme of travel predictions from 
the perspective of the directions and other characteristics. There is specific mention 
of an army (82-83) and a caravan (84). Toward the end, three summary Slokas 
(87-89) recap the previous material in brief metrical padas, a literary technique also 
found in the Caraka Samhita. The section closes with a succinct account of the ritual 
performed on the day of the jackal (sivayd divasah), which involved the use of 
incense and scented flowers. It is understood that the jackal is revered because it 
reveals the entire course of the journey or undertaking from beginning to end (92— 
98). 

The divinatory system of the jackal focuses on the number of its howls and the 
various directions from which they come. For travellers such as armies on the march and 
merchants in caravans, they are described essentially from an egocentric orientation 
(right-left, front-back), but sometimes also it is combined with an orientation using the 
cardinal and ordinal directions, which was from a fixed location or observation point. 
The blending of the two expressions of orientation is unique to this collection. 


III. The knowledge of the wagtail (khafijaritakajidna) 

This set of omens lacks a well-defined structure, but important in the collection are 
verses that bear similarity to verses from the chapter 44/45 of the sixth century CE 
Brhatsamhita, which points to a common source for both texts. The omens focus on the 
location of the wagtail’s perch rather than the direction of its call. 


Sardilakarnavadana and Brhatsamhita versions 

There are numerous similarities between Ska’s “The knowledge of the wagtail” 
(khanijaritakajidna) and “The marks of the wagtail” (khafjanakalaksana) from BS 
44/45, indicating at least one common source; but there are also sufficient differences 
that reveal that they both had at least one other source not shared in common. 
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The BS version is considerably different and systematic, beginning with the 
identification of four different types of wagtails (khafijanaka): the “auspicious” (bhadra) 
wagtail, which is large with an upraised nape and dark neck; the auspicious “fulfilling” 
(sampurna) wagtail, which is dark from face to neck; the inauspicious “hollowed” (rikta) 
wagtail, which has a dark spot on its neck and white cheeks; and the inauspicious 
“vellow-like cow-[urine]” (gopita)-wagtail, which is the most common.” 

This is followed by an extensive list of the wagtail’s auspicious and inauspicious 
perches, several of which are the same as found in the Ska. The chapter concludes with a 
brief description of the ritual for worshipping the wagtail as an omen-bird. 


Emphasis on Location 

The main focus of the omen-collections in BS and Ska is on the places where the bird 
comes to rest or its perch. The Buddhist version puts emphasis on five, while the BS’s 
list is rather more extensive. In both cases, these different locations determine if the 
omen is auspicious or inauspicious. 

Like the other two sections on animal divination, this one consists of travel omens, 
with a special reference to military campaigns, and unlike the other two, focuses on the 
places where wagtails come to rest or their perch rather than the sounds (ruta) they 
make. It is for this reason the bird bears the auspicious epithet “the bird whose feet are 
above, i.e., on top of, five things” (paficottarapada), a word that occurs only in this 
Buddhist version. Although various different things are mentioned, it is at verse 16 that 
the five auspicious places are enumerated: in vicinity of water, on the head of an 
elephant, at sunrise, in the presence of a Brahman, or on a snake’s head. 

In the end, the three collections of animal omens, two focusing on birds and one on 
an animal, offer a glimpse of the knowledge of bird and animal diviners preserved in the 
Buddhist Mahayana literature that originally derives from the north-west of the 
subcontinent. Although further research is require, at this point it is reasonable to assume 
that bird diviners were, as in ancient Greece and Italy, utilised by travellers, especially 
armies, to provide the safest path to travel, leading to a successful outcome. The travails 
on the journey are amply expressed in the omens themselves, and include among others, 
snakes, enemy armies, and thieves. The omens that follow helped to guide a traveller to 
victory and success and away from defeat and failure. 


*) BS 44.2-3. 
sthiilobhyunnatakanthah krsnagalah bhadrakarako bhadrah/ 
akanthamukhdat krsnah samparnah pitrayaty asam// 
krsno gale ’binduh sitakaratantah sa riktakrd riktah/ 
pito gopita iti klesakarah khaiijano drstah// 
The hollow (rikta) type refers to the hollow-looking spot on its neck. 

Another version occurs much later in Vasantaraja’s 11"~early 12" century CE, Vasantaraja Sakuna, 
chapter 10, “Wagtail” (khafijana), where the number of types increased to five, with different names, the 
first four of which are auspicious (sambhadra, prabhadra, anubhadra, ambarabhadra), while the fifth is 
the inauspicious yellow-like cow-urine (gomiitra) wagtail (VRS 10.5-9; cf. Dave 2005: 103). 
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I. vayasarutam” 


idam sastram pravaksyami vayasanam subhasubham/ 
jayam parajayam caiva labhalabham tathaiva ca// 1 
sukhaduhkham priyapriyam jivitam” maranam tatha/ 
vayasanam vacanasiddhim™ pravaksyami yathavidhi’’// 2 
devah pravadanti*® srestha”’ vayasanam namonamah/ 
agata manusam lokam vayasa balibhojanah// 3 

prasthitah sa™* yadadhvanam agrato vayaso bhavet/ 
vyaharan ksiravrksastho” nirdised arthasiddhitam// 4 
svarena paritustena”’ phalavrksasamaéritah/ 
punaragamanam”' caiva siddham artham® niveditam//5 
vivrddhayrksapatrani madhuram’*? canuvasati 

asupam™ nirdised bhojyam* gudamisram tu gorasam*’// 6 
drstam tu*’ tundapadena atmanah parimarjati/ 

payasam sarpisa misram tatra vidyan** na samSayah*?// 7 
ruksam“ nirgharsate tundam Siras ca parimarjati/ 


saphalam*! vrksam asthaya dhruvam mamsena™ bhojanam// 8 


locayati® vyaharati phalavrksasam aéritah/ 

vyadhena ca hatam“ mamsam* nivedayati bhojanam// 9 
ghoram vyaharate karyam vayaso vrksam 4Sritah/ 
kalaham samgramabhayam” tatra vidyan na samSayah// 10 
Suskavrkse nisiditva ksamam dinam ca vyaharet*’/ 
kalaham sumahat krtva na cartham tatra sidhyati// 11 


*2. Mukhopadhyaya 1954:175-180. 

a -priyam ca jivitam; P,C -priyam caiva jivitam 
4 Pp vacahsiddham; E vacahsiddhim 

** A,C,K -vidhim 

aoe” ok pravanti (-1) 

at OK sresta 

8 prasthitasya 

°C vyaharanaksira- 

ACK -tusthena 

eae -agamane; A,C,K -agamanefi 

cane 3) arthasiddham; P,A,C,K siddhim artham 
cama nadhuram 

os A,C,K astty(p)a- 

%>- K -dige hojyam 

36 ACK ca gaurasam 

37. Mss,K drstam tu; A,C drstham tu 

8 ACK vimdyan 

ae SamSayah § and s 

0 £ ruksam 

ore ak phalam (-1) 

ve A,C,K mansena 

ay. locayanti 

aes tam (-1) 

a A,C,K mansam 

a SB samgramaphalam 

Boke (pada b) kamukamkam pravsasati (cf. v 13b) 
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ksiravrkse nisiditva ksamam** dinam ca vyaharet/ 
kramena” yugamatrena na cartham tatra sidhyati*’// 12 
Suskavrkse nisiditva kamukakam”' pravasati/ 

tatksanam sannivedeti™ tatra caurabhayam bhavet*’// 13 
§uskavrkse™ nisiditva kamukakam” pravasati/ 

prsthena® darsayed bharam ksudhapidam ca nirdiéet// 14 
paksam vidhiiyamano yah pasyan pathe ’sya’’ vasati**/ 

na tatra gamanam kuryac cauraih patham upadrutam”’// 15 
rajju va phalakam vapi yadi karsati vayasah/ 

na tatra gamanam éreyaé cauraih patham upadrutam®’// 16 
gomaye Suskakasthe™ va yadi vasati vayasah/ 


kalaham® vyadhikurvacanam™ na cartham® tatra sidhyati// 17 


trnam va yadi va kastham® dargayec ca yada khagah/ 
puratah®’ suskapani tu® tatra caurabhayam bhavet// 18 
sarthopari nisiditva ksamam dinam ca vyaharet/ 


nipatet sarthamadhye ’smin® caurasainyam na saméayah// 19 


yada pradaksinam Sastram” vasanti” vividham khagah/ 
Suskavrkse” nisiditva tatra vidyan’® mahabhayam// 20 
bhitas trastah” paritas ca yas tu vyaharate” khagah/ 
paribadham” digah” sarvas tatra’* bhayam upasthitam// 21 


48. 
49, 
50. 
SL: 
52. 
53. 


A kamam; C ksama- 

K pramena 

K sidhyanti 

A,C kamukam tam (+1); K kamiikam tam (+1) 
E sannivedati; K sanni...deti (marked gap) 
B vadet 

ae -vrksa 

°K kakam (-2) 

AC prstena 

ae Mss,A,C,K pathasya; E= patho ’sya ? 
ae A,K kasati ? 

ci A,C,K upadritam 

° 8B rajjavah; A,K rajjavo (wrong sandhi); C rajju va 
A,C upadriitam; K drtittam (-1) 

a. -kaste 

°° B kalaha; E kalahah 

*- E kuvaco vyadhir 

& K vartham 

aa. kastam 

7 K puratah 

ae -panis tu 

Pe IK madhyehsmin 

ae trastam 

a A,C,K vasanto(i?) 

”  K éukla- 

Oo ok vidyat 

ue A,C,K tasta 

BOK vyahara (-1) 

7B -badhe; E -badhan (= -badhamanah) 
77 & disah § and s 

® K tatu 
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gacchantam samanugacchet sa purah” sthitva tu vyaharet/ 
na tatra gamanam kuryan margam atra prasathata*° // 22 
vastumadhye pratisthane ksanam dinam ca vyaharet/ 
vyadhim tatra vijaniyad*' vase va grhasvaminam// 23 
Sakatasya yatha Sabdam visrabdham vasati vayasah/ 
durad abhyagatam” jfiatva prasiddhim cabhinirdiset// 24 
gargaram ghatakam® caiva sthalikapitharesu™ va/ 
nisanno® vasate kakah prasiddham gamanam dhruvam// 25 
asane Sayane® vapi sthito vasati vayasah/ 

prasiddham gamanam briyat prositena samagamah// 26 
brahmasthane*’ nisiditva®* dhruvam vasati vayasah/ 
arthalabham vijaniyad® dhanalabham ca akarah”’// 27 
brahmasthane nisiditva ksamam dinam ca”! vasati/ 
sandhisthane harec cauras” tatra vai nasti samSayah// 28 
devatadevatanam ca devasyopavanani (?)”* ca/ 

yasya vacam vadet tasya arthalabham vinirdiset// 29 
laksaharidramafijisthaharitalamanahsilah”’/ 

yasyaharet puratas tasya”’ svarnalabham vinirdiéet// 30 
patram ca patrakam caiva mrttikakarabhajanam’?/ 

yasya yasya haret tasya dravyalabham vinirdiset// 31 
sangho bhitva”’ yugamatram subham tisthati vayasah/ 
kastham® va vayasa yatra grham aropayanti ca/ 

nigadan tatra” vijantyad'” yacakat tu'°' mahabhayam// 32 
nilam pitam ca lohitam'” pratisamharanani'™ca/ 


79. 


- E purah sthitva 


Mss prasatanam; A,C prasatanam; E prasatanam suggesting emendation to prabadhanam 
K vijantyat // 
K atyagatam 
K gargaram ghatam (-1); E gargare ghatake 
B -pitakesu; P -pitalesu/; A -pithalesu; K -pithalesi 
A nisando; C,K nisano 
A sayane 
C,K brahme sthane 
C nisiditva 
A,C,K vijantyat 
Eca akaret 
1 A ty 
A caura 
P devasyoyam iva-; A devasyop(y)am iva nan(m)i; K devasyopa...vanani (marked gap); C,E 
devasyopavanani 
A 1ala-...mafijista-; C -majfijista-; C,K -sila 
E puras tasya 
K mrttikavanubhajanam (= mrttikavan bhajanam) 
E sanghibhtya 
A kastam 
Mss,C,K nigadan yatra; A nigadamn yatra; E nigadanty atra. 
’ A,C,K vijaniya 
’ B yacakanta; A,C yacaka tu; K -ka...ha bhayam (marked gap) 
’ Elohitam ca 
’ A -haranani; E ? 


84. 
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nigrhnanti ca yatra'™ kaka vyadhim tatra vinirdiset// 33 
gramante bhayam akhyati'” kako va vasati dhruvam/ 
pratyekato va vasanti vidyat'”° tatra mahabhayam// 34 
vayaso’”’ ’sthi grhitva vai'pragacched anudaksinam/ 
nisidan’” saphale vrkse sa'!° vaden mamsabhojanam'''// 35 
yasya Sirse nisiditva karnam'” karsati vayasah/ 
abhyantare''* saptaratran maranam tasya nirdiéet// 36 
karake codake caiva snigdhadeSesu vasati/ 
irdhvamukham'"* niriksan tu'’ jagadvrstim'"° vinirdiset// 37 
svarena paritustena tirthavrksesu'"’ vasati/ 
urdhvamukham'"* tatha vakti'!’ vatavrstim’”’ vinirdiset// 38 
kayam kilakilayan tu'*' snigdhadesesu vasati/ 

paksau!” vidhanvan'” vayasah sadyo vrstim vinirdiset// 39 
svarena paritustena snigdhamadhuram™ vasati/ 
saksirasadravam bhagam'” tatra ca'”° bhojanam bhavet// 40 
prakare toranagrani yadi sevati'”’ vayasah/ 

abhiksnam'”’ gharsate tundam'’” samgramam tatra nirdiéet// 41 
mandalani vavartani bahir va nagarasya ca/ 

vairam ca vigraham ghoram tatra caiva vinirdiset// 42 
grame va nagare vapi kurvate yatra mandalam/ 


irdhvamukham’” vasanti’*' va'** visannatvam'* samutthitam// 43 


104. 
105. 
106. 
107. 
108. 
109. 


A,C,K nigrhrinti ca yatra (+1) 

B akhyatim 

Mss vimdim; A,C,K vimdyat 

K vayaso 

B va 

K nisidet 

ee aR sam-; A,C,K vrkse tsa 

ae A,C,K mansa- 

"2 C karttum 

MK atyantare 

"4A tidhva- 

15 B nirtksanti 

116 A gaja-; C vrsthim 

ae -vrksasu 

a A,C,K urdhva- 

Me B vamkti; P,A,C,K vamkti 

0. 4(2),C -vrsthim 

1. B,A.C.K kilakilayanti; P kilayanti. 
22 RB vakso; A,C,K vaksam 

3. vidhinam 

ni A,C,K snigdhamadhura 

5. BACK saksarasadravam bhagam; E saksaram sadravabhagam ? 
re A,K v(c)asati; C vasati 

eT B toranagre va yadi vaSati 

EK abhiksum 

29. Dturna 

aes A,C,K urdhva- long short 

nee A,C,K vasanto; E vasanto 
ACE vai 

eB visannanam; P visamana; A,K visandana; C visanana 
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purvena caiva gramasya yada silyati vayasi/ 
alpodakenotplavanti'** vanani nagarani ca// 44 

purastad daksine parsve yadi sttyati vayasi/ 

varsati prathame mase pascad devo na varsati/ 
krsnadhanyani vardhante masadhanyam vinasyati// 45'*° 
daksine vrksasikhare'* yada'”’ styati vayasi/ 
mandikakitakamaksacaura’** bahulibhavanti'”? //46 
pascimottaraparsve tu’? yada styati'*’ vayasi/ 

madhyamam ca bhaved varsam madhyasasyam™ ca jayate// 47 
pascimottaraparsve tu yada siyati'* vayasi/ 

asanir'“* nipatet'* tatra bhayam ca mrgapaksinam// 48 

uttare vrksasikhare yada styati vayasi/ 

purvam uptam' vijaniyac chasyam'*’ samupajayate// 49 
upari vrksasikhare yada siiyati vayasi/ 

alpodakam'* vijaniyat sthale bijani ropayet// 50 

yada tu madhye'’” vrksasya’™’ nilayam kurvanti’>! vayasah'°*/ 
madhyamam varsate’*’ varsam madhyasasyam prajayate// 51 
skandhamile tu vrksasya yada siiyati vayas1/ 

anavrstir bhaved ghora durbhiksam tatra nirdiset// 52 
caturah pafica va potan yada stati vayasi/ 

subhiksyam'™ ca bhavet tatra phalanam uditam bhavet// 53 
ayam bhoh puskarasarin vayasaruto’’ namadhyayah// 54 


4 BK -kena cotplumti; P -kenarotplumti; A -kena cotplinti; C -kena cotplanti 


"> K omits 45b-47b 
th P daksina sikhare (-2); A daksinacukaSikare; C daksinapaksasikhare 
137. ; 
B yadi 
88 Mss -katakamoksacauras ca; A,C -katakamoksas cauras ca; E mandtikakitakamaksacauras ca 
3. P b(?)kahi bhavanti; A,C ukahibhavanti; E bahulibhavet 
140. = aay 
E purastad uttare parsve ? 
141. ss ee 
B ya[da sulyati 
142. ae 
A -Sasyam 
143. = : 
K suyanti 
4K asanir 
ee K niy(p?)atet 
46 Mss,A,C purvasaptam; K purvasakam 
47 ACK vyaniyachasyam (?) 
hE anyodakam; K anyorukam (? blurred) 
149. 
B madhya- 
0 DK vrkse ’sya 
‘Sl. E karoti 
152. mare 
E vayasi 
'S- P omits 
rps << subhiksyam; E subhiksam 
'S- B -ruta; E -rutam 
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I. The Call of the Crow 


1. I shall expound upon this knowledge system of crows, which [indicates] what is 
auspicious and inauspicious, victory and defeat, gain and loss, 

2. joy and sorrow, favour and disfavour, and life and death. I shall expound the result of 
the crow’s words according to the precepts. 

3. O reverence, O reverence! The gods proclaim that the best of the crows entered the 
human world as oblation-eating crows. 

4. After he has started out, when there is a crow, situated in a tree with milky sap, calling 
out in front of [him] on the road, it indicates the attainment of [the man’s] objective. 

5. [If a crow], taking refuge in a fruiting tree, [calls out] with a contented voice, it 
indicates both return and an attained objective. 

Oblations to Crows 

6. There are the leaves of a full-grown tree. [If a crow] calls out sweetly in reply from 
[them], it indicates a meal that is not soupy, but milk mixed with treacle. 

7. But, there is the observation that if it washes itself all round with foot and beak, then, 
without doubt, one knows that there is rice pudding mixed with clarified butter at that 
place. 

8. If, after mounting a fruiting tree, it dips down its soiled beak and washes its head, then 
there is surely food with meat. 

9. If, taking refuge in a fruiting tree, it appears and calls out, then it indicates flesh killed 
by a hunter as food (1.e., game meat). 

Travel 

10. If, taking refuge in a tree, a crow calls out in a dreadful manner, then without doubt, 
one knows that there is strife and danger of war at that place. 

11. If, after settling down in a withered tree, it calls out weakly and miserably, then, 
[even] after having put up a great fight there, [the man] does not reach his objective. 

12. If, after settling down in a tree with milky sap, it calls out weakly and miserably, 
then, with a step [only] four hands in length, he does not reach his objective at that place. 
13. If, after settling down in a withered tree, it calls forth “kamu-kaka,” then, it indicates 
that at that very moment there is danger from thieves at that place. 

14. If, after settling down in a withered tree, it calls forth “kamu-kaka,” then, it reveals 
trouble from behind and portends hunger pangs. 

15. If [a crow,] flapping its wings and seeing [the man] on his path, calls out, then one 
should not set out, for the path is terrorised by thieves. 

16. If a crow drags a piece of rope or a button (or small fruit/nut) [in its beak], then, it is 
better not to set out, for the path is terrorised by thieves. 

17. If a crow calls out [while standing] on cow-dung or a dry piece of wood, then [it 
indicates] strife, disease, and abusive language at that place; and the man does reach his 
objective. 

18. If a bird reveals grass or a stick [in its beak], and when there is a withered hand in 
front [of the traveller], then there is danger from thieves at that place. 

19. If, after having settled down [in a tree] above a caravan, it calls out weakly and 
miserably [and] swoops down in the midst of the caravan, then, without doubt, there is 
an army of thieves [at that place]. 
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20 When birds, [moving] from the left to the right and then settling down in a withered 
tree, call out variously an invocation, one should know that there is great danger at the 
place. 

21. But, when a bird that is terrified, frightened, surrounded, and [experiencing] stress, 
calls forth, then, there is imminent danger in all directions at that place. 

22. [When a crow] follows a traveller, and after being situated in front [of him], calls 
forth, then, he should not set out on a path from that place, for here at that place there is 
trickery. 

Stationary location 

23. [When a crow] calls out weakly and miserably on the floor inside a house, then, one 
should recognise that there is disease at the dwellings of the house-holders at that place. 
24. If a crow calls out calmly with a sound resembling a carriage, and then, when one 
recognises that someone has arrived from a far, it indicates success. 

25. If a crow calls out, while resting on an earthen water-jar, a small pot, or in small 
earthen dishes and pans, then it surely [indicates] a successful undertaking. 

26. If a crow calls out, while standing on a seat or a bed, then one speaks about a 
successful undertaking [and] a reunion with one absent from home. 

27. If a crow constantly calls out, while alighting in the central part (of a house), then 
one should recognise the attainment of the objective and the acquisition of wealth, for 
there is a mine [at that place]. 

28. [If a crow] calls out weakly and miserably, while alighting in the central part (of a 
house), then, without doubt, a thief will surely rob [him] there at the juncture (i.e., at the 
door of the house). 

29. [If a crow] speaks [in front of] a man the words of a god and tutelary deities or non- 
tutelary deities in pleasure groves, then it indicates the attainment of his objective. 

30. [If a crow] fetches lac, turmeric, red Indian madder, yellow orpiment, or red arsenic, 
in front of a man, then it indicates his acquisition of gold. 

31. [If a crow] fetches a goblet, a bowl, or a clay cup in front of [a man, then,] it 
indicates his accusation of useful objects. 

32. After a flock has formed, if a crow stands peacefully at a distance of a yoke’s length 
[from it], calling out where they ascend [a pile of] timber or a house, then one should 
recognise that there is great danger from a beggar at that place. 

33. Where crows seize dark-blue sapphire, yellow topaz, red copper, and those things 
previously carried away (?), it indicates disease at the place. 

34. When a crow calls out constantly [together with other crows] at the edge of a town, it 
communicates danger; or [when crows] call out singly [at the edge of a town], one 
should know that there is great danger at that place. 

35. If a crow, after seizing a bone, flies along the right side, and then settles down in a 
fruiting tree, it speaks about (i.e., portends) food of meat [at that place]. 

36. If a crow alights on a man’s head and tears away at [his] ear, it indicates his death 
within seven nights. 

37. [If a crow] calls out [while standing] on a coconut shell or at [the edge of] water in 
the humid regions; and if [crows] hold their beaks open facing upward, it indicates rain 
on the land. 

38. [If a crow] calls out with a glad voice in trees by a bathing place; and if it speaks with 
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an opened and upturned beak, it indicates wind and rain (1.e., monsoons). 

39. If a crow calls out “kilakila” to a flock [of birds] in the humid regions, while flapping 
its wings, it indicates rain the same day. 

40. If a crow calls out softly and sweetly in a glad voice, then, [it indicates that] there is 
food that is partly milk and partly solid at that place. 

41. If [a crow] resorts to the tops of portals at a wall and constantly polishes it beak, it 
indicates a battle at the place. 

42. [When crows make] turnings or circles outside the town, it indicates hostility and 
violent discord at that place. 

43. When a crow makes circles in a village or in a town; or [when crows] call out with 
their beaks upturned, [it indicates] that sadness has arisen [at that place]. 

Crows’ nests and procreation 

44. And, when a female crow procreates on the east side of a village, [then] the forests 
and towns spring forth [even] when water is scarce. 

45. If a female crow procreates on the southeast side [of a village], the god rains in the 
first month; [but] afterwards, he does not rain; the black-barley grain increases, [but] the 
masa-beans parish. 

46. When a female crow procreates at the top of a tree on the south side [of a village, 
etc.], frogs, scorpions, flies, and thieves abound. 

47. On the one hand, when a female crow procreates on the northwest side [of a village, 
etc.], there is moderate rain and a moderate amount of grain produced [at that place]. 

48. On the other hand, when a female crow procreates on the northwest side (?) [of a 
village, etc.], [then] a thunderbolt descends at that place; and there is fear among animals 
and birds. 

49. When a female crow procreates at the top of a tree on the north side [of a village, 
etc.], one should recognise that previously sown grain will spring up [at that place]. 

50. When a female crow gives birth on the crown of a tree, one should recognise that 
[even] little water will cause the seeds in the ground to grow [at that place]. 

51. But, when a female crow makes a nest in the middle of a tree, moderate rain will fall 
and a moderate amount of grain will be produced [at that place]. 

52. And, when a female crow procreates at a branch of a tree truck [i.e., near the bottom 
of the tree], [then] there will be terrible drought that indicates famine at the place. 

53. When a female crow generates four or five chicks, then, it is said, that there is an 
abundance of fruits at that place. 

54. This, O Puskarasarin, is the lesson called “the call of the crow”. 
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Notes to verses 

1-2. In 2c, the Mss’ reading with an extra aksara is maintained. The protases are explained as 
binary opposites. The author will explain what the crow’s call portends. 

3. In d, the word balibhojana, “oblation-eater,” as the name for the crow, is not found in Dave, 
where a synonymous name balipustakaka, “crows nourished by oblations,” occurs (504). The 
implied meaning is that crows that eat the oblations offered to them are the birds that are 
observed as omen-birds. This points perhaps to semi-domesticated crows used especially for 
divination. The expression “reverence, reverence” (namo namah) is meant to give obeisance 
to the divine beings, often found in a Saiva context, “reverence to Siva, reverence to Siva”. 

4. In c, adhvani is expected, but adhvadnam (= adhvanam) is found, which is a good example of 
accusative with locative meaning. In the Buddhist context, the one who has set out as a 
traveller (prasthita) could well be a Buddhist mendicant, who accompanies a caravan 
(Neelis, 2011: 34); but there is no indication so far that Buddhist monks performed the 
divination, which from the context was undertaken by the Candala King Trisanku. 

Verses 6-9 portend the oblations offered to the crows. 

6. In a, all Mss have -patrdani, indicating the places where the crow is found. Therefore, -patresu 
is expected. Here again the accusative has locative meaning. In d, A, C, and K have 
gaurasam, which could be a Prakritic variant or a simple scribal error. 

7. In a, the Mss reading drstam is preferred. The meaning is not entirely clear. Either the bird 
washes itself from toe to head, or it rubs its beak with its feet to clean it. 

8. In a, ruksam is found throughout as a Prakritic form, probably based on Prakrit and Pali 
rukkha (CDIAL 10799, p. 624). Here it appears that the bird rubs its beak and head on the 
ground to clean them. 

The next set of verses 10-22 address the call of the crow during travel either for military 
purposes or for commerce. 

11. Since the first pada of verses 11-14 is similar and uses the same Prakritic gerund form 
nisiditva, the four verses form a group from a common source. 

12. Since his steps are so small probably because of fear, he is inhibited from reaching his goal. 

13. In b, the reading of the Nepalese Mss is metrically incorrect, but correct in 14, so the 
emendation is accepted. In c, E reads with the Mss, but notes the correct Sanskrit form. Here 
it is an example of a common occurrence in the Mss, where the parasamaipada and 
atmanepada endings are mixed. Ms K indicates a gap of one aksara, which could point to 
corruption. 

14. Verses 13 and 14 have the exact same protases, but slightly different inauspicious apodoses, 
suggesting two versions of the same omen. 

15. In b, the Mss read pathasya, “of the path,’ which E emends to patho ’sya. A better 
emendation is pathe ’sya, so perhaps it is a misprint. 

16. In a, most Mss prefer the plural form. Ms C, however, has the accepted rajju, as accusative 
neuter, where the gender is fluid. E emends to correct masculine rujjam. The word phalaka, 
from phala, “fruit,” can mean a small fruit, grain, or perhaps a nut; or else it can mean a 
“board” or “shield” (also in Pali) (CDIAL 509: 9054). In BHS, it has the meaning of a 
“holder for a strap; perhaps a fastener, something like a button”; or a “leather bag or pocket 
with button(s)” (BHSD 396). In this context of crow omens, it could well refer to a small 
button which, like a piece of rope, was left behind after a person was attacked and robbed. 

17. In c, the Mss read accusatives, with an extra-aksara, making the pada unmetrical, but 
probably closer to the original. The implied verb of the apodosis is nirdiset, “indicates,” 
found throughout the text. The editor’s emendation expresses the same meaning, but after 
considerable manipulation of the text. The exact meaning of the verse is unclear, but it could 
be a case in which the (inauspicious) crow turns something auspicious (cow-dung, as one of 
the five products of a cow) into something inauspicious, along with a dry piece of wood. 

18. In c, again -pdni is a case of gender fluidity, leading to E’s emendation. In this verse, the 
crow reveals to the traveller the remnants of an attack from thieves. 
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19. 


20. 


Dl 
22, 


Here the crow that swoops down on the caravan is a bad omen. In the apodosis of the verse 
and many others to follow there is an implied tatra, “at that place,” indicating precise 
location. Cf. Garga 19.53 (Zysk 2022b: 240). 

In a, E’s emendation is probably results from pada a of the next verse. Since sastra (neuter) 
as an invocation implies a positive protasis, it is likely, therefore, the tone rather than words 
of the invocation is meant in this context. 

In c, E’s emendation is unnecessary and the accusative has locative meaning. 

In pada d, E emends to prasdtanam, which is not found in the dictionaries. He presumably 
takes it from sdtana, “felling, destroying, cutting off,” plus pra (cf. ¥ Sad+pra only in the 
causative, “to cause to fall down”). The reading renders no meaning in this context. His 
second guess 1s prabddhanam, “tormenting,” which works better if emended to past passive 
participle, prabadhitam, “tormented,” “harassed” (cf. previous verse). According to the Mss, 
the reading is prasatanam, K has prasdtanam (note: s for § and t for th), and the editor reads 
prasdtanam (note t for f is editorial), all of which appear to be a corruption of prasathatd, 
which Edgerton tentative reads at Mahdvyupatti 2010, meaning “trickery” “deceitfulness.” It 
is similar to Ardha-Magadhi pasadha, “rogue,” “trickster,” which fits well the context 
(BHSD 387. I thank Martin Gansten for this insightful suggestion). 


The protases of verses 23-53 address circumstances that broadly speaking take place in a fixed 
location, such as a house, town, fort, or temple. It includes a group of verses 30-31, 33 that 
portend for the most part auspicious and inauspicious results based on what the crow carries 
away in its beak. There also seems to be a certain preordained colour symbolism implied in these 
omens. The protases of verses 41-42 deal with the flight of the crow at a fixed location like a 
village, town, or temple; and protases of verses 44-53 deal with procreation and nest locations in 
terms of the cardinal and ordinal directions. 


23. 


24. 


20% 


26. 


Bie 


28. 


29. 


In d, all read pratisthane, which in correct Sanskrit should be pratisthane. I understand 
grhasvamin in d to be a synonym of grhapatih, “householder”. 

In c, K has atyagatam, “overcome,” “surpassed,” “possessed by,” etc., i.e., “knowing that 
there is one having been passed by from afar...,” which, although strained, is also possible. 
The accepted reading indicates that a guest arriving from afar is an auspicious event. 

In a, E emends to locative. The preferred reading again is accusative with locative meaning; 
and in c, C, K read with single nasal and A has d for n. The compound word sthdlikapithara 
in b includes sthdlika, from sthdali, “an earthen dish” or “plate,” meaning a small plate or 
dish; and pithara, is a “pot” or “pan” (CDIAL 794-95: 13766; 461: 8166). These are all items 
found around cooking and eating areas of the house, which surely implies ample food and 
drink and ample supplies for the journey. 

The emphasis is on the traveller’s safe return home, i.e., he comes back to his own seat or 
bed. 

The word brahmasthana can also mean a Mulberry tree; but in this context, refers to the 
central part of a building, which in the next verse (28c) is contrasted with sandhisthdna or the 
places of union in a building, including, for example a doorway (Vatsyayan 1992: 83, 276 
and 298). In this context, “door,” is an appropriate meaning. In d, E’s emendation Gkaret 
does not work; and the reading of the Mss is accepted. Both this and the previous verse 
indicate that the crow enters the home, which could point to the domestication of crows, 
since crows are shy birds, not prone to enter dwellings. 

The difference between the protases in 27 and 28 is the weak and miserable sound of the call, 
while the location remains the same. The inauspicious protasis is followed by an inauspicious 
apodosis, which shifts the location to a point of juncture, such as a doorway. In an email 
(form 29.06.2022), Dean Anderson points out that crossing lines or sandhis on a building has 
ominous meaning, so that entering a building from an auspicious or inauspicious direction 
involved crossing a sandhi. 

This verse affirms the idea that the birds communicate the will of the gods. In b, corruption 
prevents absolute clarity, but again it appears that the accusative has locative meaning. The 
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30. 


31. 


a2: 


33. 


34. 


35. 


36. 


37, 


39. 


40. 


41. 


42. 


43. 


structure of pada c is continued in the following verses (30-31), where in 30c puras, “in front 
of,” is understood to be read in 29c. 

In c, the preferred reading puratas has an extra aksara. E emends to correct Sanskrit. In 
addition to the apparent colour symbolism, there is a reference to alchemical elements, and 
gold as perhaps the end product. Cf. Garga 19.35 (Zysk 2022b: 240). 

In b, the corrected version of K offers a possible variant: mrttikdvan bhdjanam,” a cup 
consisting of clay.” The clay cup could refer to the vessel used in the burning of metals and 
substances in Indian alchemy. 

In a, the reading of the Mss is preferred to the editor’s emendation, and in e, all readings 
yield a non-metrical pada with an extra aksara and have yatra for tatra in d. In d, K indicates 
a gap. There is a mixing of numbers in this verse, indicative of this form of Sanskrit. This 
verse deals with the behaviour of a crow. Here one crow calling out away from the flock 
indicates a beggar; and the crows ascending the woodpile and the house, while cawing 
loudly, spells danger. 

In this and the next verse, the word for crow is the common onomatopoetic from kaka, which 
points to another source of omen verses, one closer to the versions in the BS, since kdka is 
the most common word for crow used by Varahamihira. The first three items mentioned in 
pada a could be things having respectively a dark, yellow, and red colour in general; but 
more likely they refer to different kinds of gems, which have been taken from the diseased 
and dying people. In b, the word pratisamharanani found in all Mss is obscure. Since it does 
not occur in the lexicons, it could point to a Prakritic form. The editor offers only a question 
mark for the reading. If our reading is correct, the meaning seems to be “those things 
collected back,” i.e., the things that the birds previously collected or carried away and are 
now in a Safe place to be retrieved at a later period. It is behaviour common to corvids. In c, 
there is an extra-aksara, corrected by E. As in verse 30, above, the colour and alchemical 
connections are also found. 

Both collective and individual calls at that place are inauspicious. 

In c, K has nisidet, “settles down,” which harmonises with pragacchet in b; and A, C, and 
K’s vrkse tsa is a scribal error. Here the bone clearly points to offerings of meat. 

In this verse, the man being eaten by the crow has probably fallen in battle or been attacked 
by thieves and is barely alive. Cf. Garga 19.30 and 42.15, where the crow that alights on the 
head of a man indicates grave danger from assault or snake bite (Zysk 2022b: 239). 

In a, the Mss have kilakilayanti in the plural, which does not agree with the singular nouns 
throughout. Therefore, I suspect scribal error. 

The emended reading in c is based on Garga 42.16, 18, and 23, which mention flapping 
wings (paksau) of a crow. Here the editor’s reading is based on faulty Mss, where v was 
misread for p in Nagari script. Perhaps noteworthy is the similarity between vv 36 and 39 
and Garga 42.15 and 16, which occur in the same sequence of verses. 

There are problems with padas cd. E’s reading, based presumably on the Mss, 
saksarasadravam bhdgam, gives little meaning; his suggested emendation, saksdram 
sddravabhagam, “partly alkaline and partly not liquid,” offers a possible solution. Better 
perhaps is the emended reading: saksirasddravabhadgam, “partly non-liquid (i.e., solid) and 
partly milky,” as a kind pap. In d, E’s reading vdagati is probably based on A, C, and K (K 
vasati). It is however redundant and therefore probably corrupt. My emendation is in keeping 
with the construction of pada d of these verses. 

In padas a and b, the editor’s emendation is rejected for the readings from the Mss. The 
polishing of the beak is symbolic of warriors sharpening and polishing their swords. 

In a, mandalani and dvartdani are nearly synonyms, so there might be corruption here. 
Missing is the verb for the protasis, which is supplied from the next verse, i.e. kurvate, 
“makes,” which could yield the possible emendation, mandalani va kurvate, “Or if crows 
make circles...”. This and the next verse concern the flight of the crow at a fixed location. 

In c, E’s emendation, vasanto, is based on the Mss, which probably exhibit scribal error. In d, 
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E’s emendation is accepted, since only B’s visanndndm provides a possible solution, but the 
grammar is strained: “‘of those sad one, it has arisen,” 1.e., there is sadness at the place. The 
Mss point to the same corruption as found at 25b, with a possible understanding of A, C, and 
K’s reading as visannata, “sadness,” which, however, requires further emendation of 
samutthitam to samutthitda. In this verse, the apodosis lacks a verb, which is supplied from the 
apodosis of the previous verse. It indicates an intrinsic connection between verses 42 and 43, 
and the use of ellipsis. 

Verses 44-53 begin a series of omens that portend the results from the different places where 
nests are built in and around a village or a temple complex. The spatial orientation is expressed 
in terms of the cardinal and ordinal directions indicative of a fixed location. As in the previous 
omen verses, there is ellipsis. From the point of view of history of science, it is important to note 
that there is a distinction between male and female birds, the latter being responsible for nest 
building. Verses 44-49 include only five (one is repeated) of the total eight cardinal and ordinal 
directions beginning with the east and primarily moving clockwise. The missing directions are 
southwest, west, and northeast. 

44. Inc, the manuscript reading of utplunti (or utplinti) could be a Prakritic or Buddhist Sanskrit 
form for utplavanti (V¥ plutut) 

45. Ms K lacks verses 45b-47b. In this verse, rain is attributed to a god (devah), probably, Indra 
or the Rgvedic Parjanya. In other words, rains are divinely sent. 

46. In a, C’s daksinapaksasikhare, “on top on the south side” is also possible (cf. 19a and 40a). 
Padas cd are corrupt in the Mss and are therefore emended to accommodate plural number as 
indicated in P. 

47-48. Because the protases are the same, but the apodoses are different in 47 and 48, the editor 
suggests another reading from 47a: purastdd uttare pdrsve, “on the northeast side.” However, 
if the sequence begins in the east and moves round clockwise, northeast should be read in 
verse 48a. Even though all the manuscripts, including K, read pascimottaraparsve tu, there is 
obviously an error in transmission. 

49. Inc, the Mss read parvasaptam, “the first seven;” and K has piirvasakam. Neither of these 
renders meaning. Therefore, E emends to parvam uptam, “previously sown,” for which 
compare piurvasasya, “the earliest sown grain,” so that pt of the Mss’ -saptam is an 
orthographical mistake for sy in -sasya. 

Verses 50-52 concern the nests that are built at the top, middle, and lower part of a tree and their 

results. The location remains fixed, but the direction is irrelevant in this context. Cf. Garga 

19.43-44 (Zysk 2022b: 241). The use of tu in 51 and 52 indicates contrast. 

50. In a, the Mss have anyo for alpo, which again could be an orthographic mistake of ny for Ip. 

51. In a, P and K have the alternative reading vrkse ’sya, “her [nest] in the middle tree,” which is 
incorrect. Moreover, the more correct reading should be asyah. In b, E has needless 
emendation. 

53. This is the only omen-verse that divines on the basis of the number of offspring produced by 
the female crow. In c, the Mss’ reading subhiksyam is retained as a Prakritic variant of 
subhiksam. Cf. Garga 19.50d—51 (Zysk 2022b: 242). 

54. The Mss read ruta as masculine, which again is indicative of gender fluidity in Buddhist 
Sanskrit. 
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Il. Sivarutam!”* 


1. namah sarvesam aryanam/ namah sarvesam satyavadinam/ 

tesam sarvesam tapasa viryena’’’ ca imam’** sivarutam namadhyayam vyakhyami/ 

2. ity aha bhagavams’” trigankuh/ 

3. Sandilyam idam abravit'®/ yadrsam ca yatha 

§rnotha'® me/ 

4. purvasyam disi yadi vaset Siva purvamukham sthitva 

5.  trin varan vased vrddhim nivedayet'™/ 

caturo varan yadi vaset atra'® mangalam' nivedayati/ 

paficavaran vased varsam nivedayati/ 

sadvaran vaset paracakrabhayam nivedayati/ 

saptavaran vased bandhanam nivedayati!*’/ 

10. astavaran vaset'® priyasamagamam nivedayati/ 

11. abhiksnam'® vaset paracakrabhayam 'nivedayati/ 

12. ity aha bhagavams"”’ trigankuh/ 

13. daksinayam daksinamukham’ sthitva 

14. trivaran'” vased atr atr'“ kurute/ maranam tatra nivedayati'”/ 

15. caturo varan vasati daksinamukham’” sthitva daksinaya eva disayah/ 
priyasamagamam'”’ nivedayati/ arthalabham ca nivedayati/ 

16. paficavaran vased artham'” nivedayati/ 

17. sadvaran vaset siddhim'” nivedayati/ 

18. saptavaran vasati'* vivadakalaham nivedayati/ 

19. astavaran vasati bhayam nivedayati/ 


‘el vaset tesam sarvesam vasan'™ 


ee ee 


'°6 Mukhopadhyaya 1954: 168-171. 
ee viryana ca/ 
158. A: 
Ciyam 
co ae bhagavan 
10. K abravi 
ae Mss,C,K tatha 
nas Mss,K,A,C san 
1 Mss,A,C,K trsodha 
‘4 A nivedavetti; C nirvedayanti; K nivedayet 
'- ACK vaset/atra 
NOK masakam 
ie A nidayati 
168. = . 
B vasayati 
eae << abhiksam 
pees paracakram (bhayam omitted); K paracakram bhayam 
ves A bhagavas 
ue C,K-mukham; A daksinamukham 
oe A,C,K trivan 
' C.K abhr abhr 
175. ave : : 
A missing: maranam...nivedayati 
'7.A\C,K daksina- 
177. 
K -samagamam 
'78- C artha 
'? K siddhim 
ne A,C,K vaseti 
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20. abhiksnam vasati'®' akulam nivedayati/ 


21. ity aha bhagavams'® trisankuh/ 

22. pascimayam'*’ pascimamukham™ sthitva 

23. Siva trivaran vasati maranam nivedayati/ 

24. caturvaran vasati bandhanam nivedayati/ 

25. paficavaran vasati varsam nivedayati/ 

26. sadvaran vasati annapanam nivedayati/ 

27. saptavaran vasati maithunam nivedayati/ 

28. astavaran vasati arthasiddhim nivedayati/ 

29. abhiksnam'® vasati'*° mahamegham nivedayati/ 

30. ity aha bhagavams'*’ trisankuh/ 

31. uttarasyam disi uttaramukham'® sthitva 

32. trivaran'*’ vasati purusasya prasthitasya nirarthakam gamanam bhavati/ 
33. caturvaran vasati rajapratibhayam nivedayati/ 

34. paficavaran vasati vivadam nivedayati/ 

35. sadvaran vasati kusalam nivedayati/ 

36. saptavaran vasati varsam nirvedayati/ 

37. astavaran vasati rajakuladandam nivedayati/ 

38. abhiksnam’” vasati yaksaraksasapisacakumbhandabhayam”™' nivedayati 
39. ity aha bhagavams trisankuh/ 

40. disi vidisi caiva giripragbharesu'”’ sikharesu nirdesam tam ca Srnotha me/ 
41. amum bhufijyat'” pipasartham’” vidyasiddhim’” tathaiva ca/ 
vidyalambham’”’ dhanalambham ca’ nirdisec ca vicaksanah/ 
tirthakaravrksamile’” vasate” yadi drsyate// 

42. sarvatra siddhim nirdiset/ 

43. na ca Srgalabhaye™™” Siva vame*” sameti/ 


ey 


as A,C,K vaseti 

ri A bhagavas 

'S- P omits 

'S- E pascimabhimukha 

ne K abhiksum 

86 A vati 

'87. A ahu bhagavas 

ae E uttarabhimukham 

sia A,C,K trivan 

id K abhiksum 

a. -kumbhasubhayam; C yaksarasapiscasaca-; K -kimbhanda- 
ee A nivmedayati 

ee © -pragharesu; K-bharesu 
'* B abhum atumksyat; P amum abhumjyat; A bhrum abhuksat; C abhum abhumjyat; K abhum 
at(n)usyat//; E amtim tusyet 
pas E pipasartam 

me E-siddhyai 

"7 A,C,K -lambhan 

ah E lagbham 

'- B tirthakare vrksamtle 
200. E vasati 

201 Srngare-; K -bhaya 

202. A yame 
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44. apramattena””’ smrtimata pijayitavya’™ Siva” nityam/ 


45. gandhapuspopaharena’” susrusa~” kartavya”’*/ 

46. eva marcayamana”” (?) sarvasiddhim nivedayisyati 
47. evam sarvarthas”"' tasya sidhyanti trisankor vacanam yatha 
48. krostiko?' yadi vasati arthalambham?"* nivedayati/ 

49. adhomukho’” yadi vasati nidhanam tatra nivedayati/ 


50. irdhvamukho’"® yadi vasati”'’ varsam tatra nivedayati/ 


51. dvipathe yadi vasati*!* purvamukham sthitva arthalabham nivedayati/ 

52. daksinamukho’” yadi vasati tatha*”’ priyasamagamanam nivedayati/ 

53. dvipathe pascimamukho™ yadi vasati kalaham vivadam vigraham maranam ca 
nivedayati/ 

54. kipakanthake’”yadi vasati artham tatra nivedayati/ 

55. Sadvale yadi vasati arthasiddhim*”’ nivedayati/ 

56. atimrdukam™ yadi vasati?” vyadhikam*” tatra nivedayati/ 

57. gitaharena””’ yadi vasati artham anartham ca nivedayati/ 

58. tribhir varair artham caturbhir anartham paficabhih priyasamagamam_ sadbhir 
bhojanam saptabhir bhayam”astabhir vigrahavivadam”” ca/ 

59. ity aha bhagavams trisankuh/ 

60. atha bhtyah pravaksyami**’ anupiirvam érnotha me/ 

61. nanahare yadi vasati marge samsthitasyapi sarvam vaksyami tam srnotha me/ 


sa 
ate) 


203. 
204. 
205. 
206. 


K apramamtena 

Mss,K -tavya 

P Sivo 

A pusya(p? )aharena 

*°7- © gususa (2) 

ea K karttavyo 

ae A,C,K mac(v?)amana 

a A nivedayasyati 

“Il. E sarve ’rthas 

212. 4 yada 

Pet ie krostriko; K krosthriko; E kraustriko 
214. A,C -lanbham 

715 A.C atho- 

oa omits; A urdhva- 

717. A vaseti 

218. A vaseti 

*19-_@ daksimukho; E daksinabhimukho 

*0- A vaseti atha; E yatha 

*1- A pascimomukha; K pascimamukha; E pascimabhimukho 
222. 9 kupa- 

pad P,A,K ya artha-; C ya arthasiddhi 

an atimrdikam; C atimtidukam 
ACK vasati/ 

26. Miss,A,C,K ya (it should be yo) vyadhikam 
Poe ike -haranam kam 

228. A,C,K bhayam/ 

2 vigraham vivadam 

aca pravaksyani; C pravaksyamic ca 
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62. samprasthitasya™'’ purusasya éiva vasati va ya purvamukham?”  sthitva’® 
ksipragamanam arthasiddhim nivedayati/ 

63. atha daksinamukham vasati ya arthasiddhim nivedayati/ 

64. pascan mukham*™ vasati bhayam nivedayati/ 

65. athottaramukham vasati arthalabham?* nivedayati/ 

66. atha samprasthitasya’*° vasati ya puratah sthitva upaklesam nivedayati/**’ 

67. atha daksine vasati yadi daksinaya** eva disah karmasiddhim ca nivedayati/ 

68. pascimato”” yadi vasati caurasahitam *“° asya duhkhadaurmanasyam”"' nivedayati/ 
69. atha marge vrajito”’ daksinato vasati mahavyadhim anartham caura*’ musanti™ tan 
nivedayati/ 

70. glanasya“’ yadi vasati*°daksinamukham*” na tam** cikitsatum sakyam™? 
mrtyuditena’”’ coditah/ 

71. glanasya yadi vasati uttaramukham~” sthitva arogyadhanalabham ca nivedayati/ 

72. atha murdhna’” vasati ya upaklesam nivedayati/ 

73. atha pascimamukham”’ sthitva** ya ananyabhavyasthite*’ yamasasanam*”° 
[nivedayati]*°’/ 

74. nanahare** yadi vasati, ya samksobham nivedayati/ 

75. ity aha bhagavams trigankuh/ 

76. Siva puratah purusasya””’ margaprayatasya yadi vasati*” ya agratah ksemamargam”” 
vijnapayati/ arthasiddhim nivedayati/ 


231. 
232. 
233% 
234. 


A sampratitasya 
A ptrvam mukham 
B sthitva va 
A pascamukham; K pascat mukham 
ana arthalabom (?) 
ae samprasthita 
°37- DB omits: pascan mukham...nivedayati/ 
Shep daksinarca; A daksina; C daksinarva; E daksinamukha 
on K pascimato 
rau 3) cauratahitam; P cauramahitam ; K caurasahitem (= -sahitam); E caurato *hitam 
>A -manisyam 
242, : 
E vrajato 
aaee ok caure(em?) 
*“4- B mukhanti; K misanti 
245, = 
K glana 
46 ACK vasati/ 
sua o daksina- 
248. 1 oa 
aia Sakyo 
0 ACK mrtyu- 
*!- E uttara- 
> B miirddha 
253. ae 
E pascima- 
ate A,K sthitva 
*°>- BE anyonyam vyaharate 
256. zs 
A -sasanam 
a A,C,K omit nivedayati, which is inserted by E. 
8 K nanadvare 
259, - 
K purusasya 
2° ACK vasati/ 
2h K ksama- 
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77. margavrajato®’ ’sya iva vamenagatya’® gacchate daksinamukham™ 


ksemamargam”® vijaniyad arthasiddhim ca nivedayati/ 

78. margavrajatah*® purusasya””’ Siva vamenagatva*® purato 
sabhayam’” margam vijfiapayati’”/ nirvarteta vicaksinah/ 

79. daksinam disam vamam gatva vamatah parivarteta na tan margam?” gantavyam 
trisankuvacanam’” yatha/ 

80. puratah’” Siva gatva agratas ca nisidati’’’ sabhayam margam vijaniyat/ nivarteta 
vicaksinah/ 

81. Siva purata’’”* agatya vamena’” parivartate bhayam etithi 
vicaksinah/ 

82. senayam avahayam”® 
parajayam”*”/ sena na gacchet 
83. senayam vrajamanayam Siva agacched agratah senajayam™ nivedayati/ 
paracakraparajayam* ca nivedayati/ 

84. sarthasya vrajamanasya Siva gacchaty agratah ksemamargam”’ nivedayati/ 
arthasiddhim tathaiva ca/ 

85. purusasya pathivrajato~”’ vamato 
86. tan margam’” gantavyam”” trisankuvacanam’” yatha 
gramasya nagarasyapi caityasthane tathaiva ca// 

87. purvenottarenapi Siva vasati ksemam tatra nivedayati/ 


269 271 


vasati’”’ [ya] tatha 


°8 tenapi bhayam janiyad 


' Siva vasati pascimam nirvartanam nivedayati/ yadi gacchet 


283 
284 


288 289 


vasati [aksema]margam (?) nivedayati/ 
293 
i 


262. 


E margam vrajatah 
263. 


K vamenagabhyah (?) 
ae =) daksina- 
°°. K kgama- 
ee marge vrajatah 
267. a 
K purusasya 
2B vamenagatya 
269. a 
K purato 
2 ACK vasati/ 
*7l- Miss,K tatha bhayam 
°?- MI omits sabhayam 
273. ies ccs 
K vijiiapati 
274, z 
E margena 
°°. K triganki- 
cae puratah 
*77- A CK nisidati/ 
ig K purata 
279. a 
K vamena 
8°. AK etiha 
*8l. Mss,A,C,K avahayam; E avahitayam 
ce E parajaye 
ane Mss,A,C,K sena gacchet 
aie vrajanayam 
*8- DP omits send na...senajayam 
rae paracakram parajayam 
ae ksemam margam 
ae Ge purusapathi- 
289, ; 
P omits 
2 margena [hi] 
291, _ 
K nantarvyam 
ee OK trisankum vacanam 
°°. E tries to make this line into two padas in anustubh metre. 
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daksine pascime yadi vasati ya bhayam tatra nivedayati// 
88. vamato na prasamsanti tathaiva vidisasu ca/ 
atidirghatiruksa’™ va kale masantike tatha// 
89. adharam tu bhayam vaksye triSankuvacanam yatha/ 
madhurasvaram”” sivam jfiatva kale vele upasthite/ 
ksemam caivarthasiddhis”” ca cintitavyam vicaksanaih// 
90. vyadhir””’ upadravas?”’ ca sarve*” tu prasamam yanti trisankuvacanam yatha 
91. Sivarutasyopacarah™”’ digvidisasu nimitta grahitavyah/ 
92. yah Sivaya divaso*™” bhavati sa divaso jfiatavyah*”’/ 
93. puspagandhamalyopaharas tad divase*™ upapadayitavyah*”/ 
94. nityam devatagurukena*” bhavitavyam*”’/ daivagurukena*” bhavitavyam/ 
95. devyai Susriisa kartavya/ sarvarthan sampadayisyati/ sarvakaryani*” nivedayati 
96. yat kaficit karyam arabhisyati*"' tatsarvam nivedayati/ 
97. devyai sajjaraso*’’ gurgulum*’? ca dhipayitavyam/ puspabalim*"* ca yathakale 
dapayitavyah*!”/ 
98. ity aha bhagavams trisankuh*'*/ 
99. sivarutakathane ’tra vidyam*"’ vaksyami yathasatyam bhavisyati/ 
100. namo aranyayai cirintyai*'’ svaha sajjarasadhipam?’”/ 
101. ayam bhoh puskarasarin sivaruto namadhyayah*”’/ 


a | 


any 


va Mss,A,C -trukta; K -rakta; E -riksa 
295, : 
E madhusvaram 
iin P,C cartha-; A ksema cartha-; Mss,A,C,K siddhim 
ae vyadhis; K vyadhim 
8. Miss,A,C upadravam; K upadravam 
299, 
E sava ? 
ame P,C,K yada 
30! Mss -opacaram; A,C -opacarah; K -aparacah; E -opacaro 
30. Mss yam Sivaya divaso; A,C,K yam Sivaya divaso; P yam Sivaya divaya diva 
303. . a2 
Mss,A,C,K tam divasam jflatavyam 
au Mss,A,C,K -opaharam tam 
305. Miss upapadayitavyam; A,C,K upayatavyam 
3° C gurukena 
97K bhavitavyam 
ae A,C,K daivagurukena 
309. ae 
K -karyani 
sat K nivedayati 
*" K arabhiti 
312. : 
E sarjarasam 
33. B guggulum; K gurgulum: E guggulu 
314, : 
E -balis 
315. Miss,A,C,K dapayitavyam 
316 AK bhagavanatrisamkuth; C bhagavan trisankuh 
317, K vidya 
318. Miss cirantyai / virinyai (?); E cirinyai 
ars fe Sarjjarasa- 
320. Sivarutanamadhyayah 


150 


II. The Howl of the Jackal 


1. Reverence to all the noble ones and reverence to all the speakers of truth [and] to all of 

them with strength and ascetic heat. I communicate this lesson called the howl of the 

jackal. 

2. Thus spoke Lord Trisanku. 

3. He spoke this that derives from [the teachings of] Sandilya: Just as one [jackal] should 

howl, so hear from me the howls of them all. 

Cardinal directions and the number of howls 

4. Standing facing eastward in the easterly direction: 

5. Ifa jackal howls three times, it announces prosperity. 

6 If it howls four times, it announces auspiciousness at this place. 

7. If it howls five times, it announces rain. 

8 If it howls six times, it announces danger from a circle of foes (i.e., an enemy’s 
army). 

9. If it howls seven times, it announces capture. 

10. If it howls eight times, it announces the reunion with loved ones. 

11. If it howls continuously, it announces danger from an enemy’s army. 

12. Thus spoke Lord Trisanku. 

13. Standing facing southward in the southerly direction: 

14. [If a jackal] howls three times and makes [the sound] “atr atr,” it announces death 
at that place. 

15. If it howls four times from a southerly direction, while standing facing southward, 
it announces the reunion with loved ones and the attainment of the objective. 

16. If it howls five times, it announces [the attainment of] the objective. 

17. If it howls six times, it announces success. 

18. If it howls seven times, it announces disputes and strife. 

19. Ifit howls eight times, it announces danger. 

20. If it howls continuously, it announces disorder. 

21. Thus spoke Lord Trisanku. 

22. Standing facing westward in the westerly direction: 

23. Ifa jackal howls three times, it announces death. 

24. If it howls four times, it announces capture. 

25. If it howls five times, it announces rain. 

26. If it howls six times, it announces food and drink. 

27. If it howls seven times, it announces carnal enjoyment. 

28. If it howls eight times, it announces the attainment of the objective. 

29. If it howls continuously, it announces dense rain clouds (i.e., monsoons). 

30. Thus spoke Lord Trisanku. 

31. Standing facing northward in the northerly direction: 

32. If a [jackal] howls three times, the undertaking of a man who has set out [on a 
journey] is in vain. 

33. If it howls four times, it announces danger to the king. 

34. If it howls five times, it announces discord. 

35. If it howls six times, it announces harmony. 
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36. If it howls seven times, it announces rain. 

37. If it howls eight times, it announces the staff of the royal lineage. 

38. If it howls continuously, it announces danger from Yaksas, Raksasas, Pisacas, and 
Kumbhandas. 

39. Thus spoke Lord Trisanku. 

Cardinal directions and mountain slopes and passes 

40. Hear my instruction in the cardinal and ordinal directions, on mountain slopes, and at 

mountain passes. 

41. The prudent man [should recognise that] if [a jackal] is seen and howls at the foot of 

a tree resembling a ford, he experiences the desire for thirst and the attainment of the 

knowledges; and it indicates the acquisition of knowledge and wealth. 

42. In every case, it indicates success. 

43. And, in the case that the jackal is afraid, it will not approach on the left. 

44. Possessed of a good memory, the jackal should always be vigilantly worshipped. 

45. Reverence should be made with an oblation of scented flower blossoms. 

46. Even if it causes injury, it announces every success. 

47. Thus according to the words of Trisanku, all his objectives are accomplished. 

48. If a jackal howls, it announces the attainment of the objective. 

49. If it howls with its head face downward, it announces a treasure at that place. 

50. If it howls with its head facing upwards, it announces rain at that place. 

51. If it howls, standing at a crossroad facing east, it announces the attainment of the 

objective [at that place]. 

52. If it howls, [standing at a crossroad] facing south, it announces the reunion with 

beloved ones [at that place]. 

53. If it howls, [standing] at a crossroad facing west, it announces conflict, discord, 

strife, and death [at that place]. 

54. If it howls at the entrance of a cave, it announces [the attainment of] the objective at 

that place. 

55. If it howls on a grassy plain, it announces the attainment of the objective [at that 

place]. 

56. If it howls very softly, it announces disease at that place. 

57. If it howls in a melodic tone, it announces [the attainment of] both the objective and 

the non[-attainment of the] objective (i.e., it is inconsequential). 

58. [If it howls] three times, [it announces] the [attainment of the] objective; four [times], 

the non[-attainment of the] objective; five [times], reunion with beloved ones; six 

[times], food; seven [times], danger; [and] eight [times], strife and discord. 

59. Thus spoke the Lord Trisanku. 

Travel omens 1 

60. Now, moreover, I shall expound upon [the jackal’s howl] in orderly succession. Pay 

attention to me! 

61. And, if it howls in different tones, I will explain all that for a traveller on the path. 

Pay attention to me! 

62. If a jackal howls, standing facing to the east of the man who has set out on a journey, 

his swift movement announces the attainment of the objective. 

63. Now, if it howls, facing to the south [of the traveller, his swift movement] announces 
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the attainment of the objective. 

64. If it howls, facing to the west [of the traveller, his swift movement] announces 
danger. 

65. Now, if it howls, facing to the north [of the traveller, his swift movement] announces 
the attainment of the objective. 

66. Now, if it howls, in front of the traveller, it announces a minor stain. 

67. Now, if it howls on the right [of the traveller], [while approaching] from the southern 
direction, it announces the accomplishment of his undertaking. 

68. If it howls from behind [the traveller], it announces his association with thieves [and] 
his despair from misery. 

69. Now, if it howls to the south of a traveller on the path, it announces these: severe 
disease, lack of objective, and thieves that steal. 

70. If it howls while facing to the south of a sick person, the messenger of death says that 
he cannot be cured. 

71. If it howls, while standing facing to the north of the sick man, it announces the 
attainment of health and wealth. 

72. Now, the [jackal] that howls from above [a sick man] announces a minor stain. 

73. Now, [a jackal that howls], while standing alone and facing to the west [of the sick 
person, [announces] death’s decree (i.e., death). 

74. If [a jackal] howls in various tones, it announces a disturbance. 

75. Thus spoke the Lord Trisanku. 

Travel omens 2 

76. If a jackal howls from the east of a man who has set out on the path, it portends a 
secure path in front [and] announces the attainment of the objective. 

77. If a jackal, approaching from the left of him who has set out on the path, proceeds 
facing southward, one recognises that the path is peaceful; and it announces the 
attainment of the objective. 

78. And a jackal [that], approaching from the left, howls in front of a man setting out on 
the path portends a dangerous path. The prudent man should turn back. 

79. [If a jackal], going from [the traveller’s] right side to his left side, returns from his 
left side, then, according to the words of Trisanku, one should not proceed by that path. 
80. If a jackal, going eastward, settles down in front [of the traveller], one should 
recognise that the path is dangerous. The prudent man should turn back. 

81. If a jackal, coming from the east, turns round from the left, then the prudent man 
recognises the “here goes danger” and, thereby, it is dangerous. 

82. If, in the case of an army assembled [for battle], a jackal howls from the west, it 
signals retreat. If it proceeds, there is defeat; [therefore,] the army should not proceed. 
83. In the case of an advancing army, if a jackal arrives in front, it announces victory and 
the enemy’s defeat. 

84. If a jackal goes in front of an advancing caravan, it announces a secure path and the 
attainment of the objective. 

85. If a jackal howls to the left of a man who has set out on the path, it announces a 
[(in)secure?] path. 

86. According to the words of TriSanku, one should proceed by the path to a village’s 
and a city’s place of veneration. 


153 


87. If a jackal howls from the east or from the north, it announces peace at that place. If 

it howls from the south or the west, it announces danger at that place. 

88. They do not esteem [a jackal that howls] from the left and in the ordinal directions; 
that has an extra-long [sound], an extra-harsh [sound], or [that howls] at the end of 
the month (i.e., the day of new moon). 

89. According to the words of Trisanku, I declare that the inferior [directions, i.e. 
ordinal directions] as dangerous. Recognising the jackal with a sweet voice when 
Saturn approaches, prudent men consider there to be peace and the attainment of 
the objective. 

90. According to the words of Trisanku, disease and all calamities come to rest. 

91. There is reverence to the jackal, for its signs are to be obtained in the cardinal and 

ordinal directions. 

92. The day that belongs to the jackal should be considered as [its] day. 

93. On its day, [the jackal] should be presented with an offering of flowers and scented 

garlands. 

94. He who is intent on the godhead and he who is intent on the divine should always 

carry it out. 

95. Reverence should be made to Devi, for she brings about all objectives and announces 

all outcomes. 

96. Once the action [of divination] begins, [the jackal] portends all of it. 

97. One should fumigate the Devi with sajja-resin and bdellium; one should present it 

with an oblation of flowers at the proper time. 

98. Thus spoke the Lord Trisanku. 

99. In this narration of the call of the jackal, I speak about knowledge, for it shall be 

according to the truth. 

100. Reverence to Aranya, to Cirini, svaha, the smoke of sajja-resin. 

101. This, O Puskarasarin, is the lesson called the call of the jackal. 
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Notes to lines 

3. All but Ms A have tathd for yathad, which could be due to scribal error. The words vasdan 
Srnotha me is the editor’s reconstruction of the reading of the Mss, explaining that 
trso(m)dha me is for §rnotha me, comparing the verb form to Vedic srnota as imparative 
plural. The Mss read: [va]san trfodha me, which appears to be a corruption, since the correct 
form occurs below, beginning with v 40. 

Lines 4-39 deal with the number of howls in the four cardinal directions, beginning with the east 
and moving clockwise. In each of the directions, there occur from three to eight howls plus a 
final continuous howl. There is a near perfect sequencing where auspicious howls are 3—5 
times from the east, 4-6 times from the south, 5—7 times from the west, and 6-7 times from 
the north. The remaining times are inauspicious. Only the sequencing of the eight howls is 
both auspicious and inauspicious; and the continuous howling is always inauspicious. 

5. E’s emendation is unnecessary. 

14. For the mimicking sound atr atr, C and K have abhr abhr. 

15. E emends to accommodate @ at the end of pascimda, which in Sanskrit is short. Here in this 
text it is consistently long, indicating a characteristic of Buddhist Sanskrit for the cardinal 
directions. It agrees with the implied feminine dik. 

18-20. The Mss read present active voice (mixing parasmaipada and Gtmanepada endings at 18 
and 28); E emends to standardize the sequence. 

22. E’s emendation is unnecessary. 

31. E’s emendation is unnecessary. 

37. In this line we have reference to the staff of the royal lineage, which is to be interpreted as an 
inauspicious sign, referring to punishment. 

38. In part, this is also the list of names of common demons (see Zysk 2016.2: 547-551). The 
word kumbhdanda is the Pali form of Sanskrit kusmdnda, lit. “having testicles shaped like a 
kumbha-gourd,” and is the name of a “kind of gourd” (CDIAL 194: 3374); kumbhanda and 
kumbhanda also occur in BHS along with other demons mentioned in this verse and has 
Virudahaka as the lord, who is one of the four “world-guardians” (BHSD 189, 498). 

Lines 40-59 address the behaviour and the qualities of the jackal, and the direction and number 
of its howls. It instructs that the jackal should be revered; and even if it brings about injury to 
humans or animals, it is still auspicious. 

41. The last six padas are in anustubh metre. E introduces needless emendation. The manuscripts 
are all corrupt, but P, A, and C point in the direction of the adopted reading. The compound 
tirthakaravrksamiila seems to refer to a tree-root shaped like a ford (tirtha) that goes out into 
the water, like large roots at the base of a tree. The word vidyasiddhi refers to the attainment 
or accomplishment of the different knowledges (vidya) or arts (kala) available to the nobility. 

46. The reading marcdyamand, as the editor notices, is questionable. The Mss have mdcamanda, 
which appears to be a form of the present participle. It could be either a mistake or a 
Prakritic form of marcayamand, “causing to injure’”’. 

48. In a, E emends to kraustrikah. A reads krostriko (K krosthriko), from the ¥ krus, “to cry out,” 
referring to the howling one. Cf. krostr (Pali and Prakrit kotthu) also means “jackal” (CDIAL 
187: 3615) and the corrupt form krausita(-Sabda), “(sound of) shrieking” (BHSD 198). 

50-51 A indicates the mixing of voice-endings. 

52-53 E emends to -abhimukho. At 53, E omits vivadam, “discord/dispute.” In the directional 
sequence from 51-53, north is missing. 

54-55. In these lines, a pattern of ellipsis is noticed. The first contains fatra, “at the place,” which 
is missing in the 55; while 55 has siddhim, “attainment,” which is missing in 54. Ellipsis is a 
regular feature of these prose lines. At 55, the Mss insert ya before arthasiddhim, which is 
syntactically unnecessary, since the conditional particle yadi is present. The mixing of the 
two forms of syntactical construction (i.e., the particle and the pronoun) points to an early 
formulation of the omen. The same insertion of the relative pronoun occurs at 56. 

57. The melodic high and low notes are ambiguous and give rise to both auspicious and 
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inauspicious results, i.e., he both wins and losses. 

58. This is a greatly abbreviated version of the numerical omen sequence in which the 
continuous howling (abhiksna) is missing. The numbering always begins with three and ends 
with eight, with the last in the sequence being continuous. 

Lines 60-75 are essentially travel omens in which different series of omens are embedded. There 
is mixture of directional types, both cardinal (south, north, west) and locational (above), plus 
sound. Missing are east and below. Lines 62-65 make a set that focusses on sound, 
movement, and the four cardinal directions. East, west, and north yield the same auspicious 
apodosis, so that they are likely considered to be auspicious directions. Lines 66-68 use a 
front, back and right orientation, with left missing in the sequence. The last sequence (69-74) 
deals with diseases and includes death. 

66. The word upaklesa has a specific meaning in the Buddhist context (BHSD 134). 

67. The reading daksindya follows K. E emends to daksinamukhd, “while facing south.” 
However all Mss have daksina. 

68. E’s emendation is unnecessary. 

70. The infinitive form cikitsatum is unique to Buddhist Sanskrit. E emends to sakyo, which is 
correct Sanskrit. 

72. The location “above” the sick man, suggests that the jackal is situated on a rock or mountain 
slope above the sick man who is on the path below. 

73. E emends to anyonyam vydharate, “converses with another [jackal], which yields the 
opposite meaning from that found in the Mss. 

74. Ms K has ndnddvare, “at different doors,” which suggests another meaning of the protasis. 

Lines 76-98 continue with another collection of travel omens. This sequence emphasises 
movement, sound, direction, and location of the jackal, where there is the combination of a 
topographical and an egocentric or locational orientation. They end with a brief description 
of the method by which a jackal should be worshipped. Lines 82-84 address specifically 
military and commercial contexts. 

77-78. E emends to margam vrajato in 77 and marge vrajato in 78. All Mss read gacchate, where 
vasati is expected. 

78. A, C, and K have the Prakritism dgatva. 

79. The construction using two accusatives: daksinam digam vamam gatvda, appears to be Prakrit 
for daksind difo vamam gatva. 

82. The word advahayam (Mss 4 for a) follows the Mss. E emends to avahitayam, and pardjaya to 
masculine. Finally in the last sentence, E inserts “na,” which is expected in the apodosis. 

85. This line focuses on the sound and location of the jackal and seems to be misplaced in the 
overall sequence of omens. E’s purusasya pathi- captures the correct meaning of the phrase, 
which is obscured in the Mss’ purusapathi-. A possible reading (ksema)mdarga, “secure path,” 
derives from the previous apodosis. However, since the jackal is generally inauspicious on 
the left, the implied reading could be (aksema)marga, “insecure path.” 

86. This is a verse in anustubh metre, but pada c lacks two aksaras that are supplied by E. 

87. These two lines contain twenty-one aksaras each, but do not seem to be metrical. They 
involve the cardinal directions, where east and north are auspicious and south and west are 
inauspicious. 

88-89. These five lines are metrical in anustubh metre. At 88c, -ruksd is retained, as it occurs 
through the Mss. At 89c, E emends to madhu- on the basis of metre. In 89e, all Mss read 
siddhim that E corrects to siddhih. The former, being accusative, points to the Prakritic 
nature of the text; or it could simply be a scribal error. This sequence of verses identifies the 
inauspicious locations, directions, sounds, and times of the jackal’s howls. The time of 
Saturn (kdlavela; note here vele is masculine or neuter) is generally an ominous time of the 
day when religious activity is inappropriate. It has the sense of a time when opportunity has 
passed or an inoperative time to act; so that the time before it approaches yields an 
auspicious outcome. 
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90. E’s emendation to upadravas is accepted on the basis of sarve and his reading sava appears 
to be a typographical error. 

91. A and C have Sivdrutasyopacarah(K: -dpacarah), which E emends to the form with correct 
sandhi, a grammatical characteristic not always observed in the Buddhist Sanskrit text. 

92-93. There is gender confusion in these lines, which E repairs. The Mss tend to read the 
masculine accusative for the nominative neuter, which in a-stems is identical. 

95-97. The implied meaning of these lines is that the goddess determines the success or failure of 
attaining the objective and the jackal communicates that through its howls. 

97. E sanskritises sajja- to sarjja- and gurgulu to guggulu. As before at 92-92, there is gender 
confusion. 

100. The form ciriniyai of A, C, and K is a Prakrit form of cirinyai, which E emends to cirinyai. 
The divinities Aranya and Cirini or Cirint are presumably local names of the goddess (devi) 
mentioned in the previous lines. 
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III. khafijaritakajfianam™' 


khafijaritakasastram*” vai parvate*”? gandhamadane/ 


kucarair*™ dréyate saumyam kucarasya*” mahabhayam// 1 
yani tani*”° nimittani darsayet*”’ khafijaritakah/ 

pracarato*”* bhaved drstva paficottarapado dvijah// 2 

tatra sarve pravarteyur yatra yesu*”’ bhaved bhavet**’/ 
§advale bahucelatvam gomayesu*”’ prabandhata// 3 
kaficare**” bahucelatvam** kardame bahubhaksata/ 

krkate*™ svalpacelatvam*® purise*” tu krsam Sravam(?)**’// 4 
bhasme*** vivadam aphalam valukayam tu sambhramam**”/ 
devadvare tu sammanam padmesu bahuvittata/ 

phale carthanugunam*” proktam*! puspesu*” priyasamgamam***// 5 
bhayam prakarasrngesu*“ katakesv aridarsanam/ 

paksa pracarate*” vyadhih patito*’ mrtyum*” adiéet// 6 
sugandhatailabhutani** maithune*” nidhidarsanam/ 
vrksagre vidyate panam®*”’ grhesv atha...lasah*'// 7 


deSabhangah*” pravade*’ ca bandhanam vigrahikrte*™*/ 


*°l- Mukhopadhyaya 1954: 166-167. 

mee khamjariputakasastram; K khamjaritakaSyastrisam...(unmarked gap from 1a-3a); C -sastram 
°C parvata- 

34. Miss,A,C kucara 

325. 

E saumyakucarasya 
326. ; 

P omits 
27 AC darsayet// 
aS PG pracaranto; A pracaramnto (+1). 
SPP Rees tea yesu 
saat bhave; C,K bhave bhave 
oun gomayesu 
eral 3 kamcase; P kamcise; A,C kaficise; K kaficase; E karpase ? 
333. _ 

K vahuce...ksata (unmarked gap) 
saean krkatve; P,A,C,K krkate; E krkare 
3. B sarvacelatvam 
336. fig 

K prise 
337, B gravah 
MEK C bhasye 
3) OB sambhramah 
iano phale ’rthanugunam 
*4l- P omits; K prokte 
342, ; - 

P omits; K puspestt 
a ACC K priyamgamah 
344, Z Seba ae 

A -Srngesu; K -srngesi 
ae paksa pracanite; E paksaya carate 
46 ACK patitam 
347. = 

K mrtyim 
348. 9 
- E methune 
$0 ACK vidyaya panam/ 
oe A,C,K gap is indicated 
Oe Mss,A,C,K -bhanga- 

*3. E pravade, Sakate ? 
oe A,C,K vigrahitake 
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amrtam ca sthitam drstva odanam*» natra samSayah// 8 
gavam prsthe dhruvam siddhir*” asvaprsthe dhruvam jayah/ 
avikanam®*”’ ajanam ca prsthe** sarvatra Sasyate*”’// 9 
ustraprsthe*” dhruvam klesah svanaprsthe*”' ca vidravah/ 
prsthe ca gardabhasyeha maranam natra samSayah// 10 
kile tu maranam vidyad*” yiipagre ca na samSayah/ 
kumbhasthane SmaSsane va mrto va yatra drsyate// 11 
antarikse pradiyanto ’phalam*® tu vinirdiset/ 
drstva samagatam*™ vasam prahrstam khafijaritakam 
yathasthanam yathavarnam*” manusyanam nivesayet*”’// 12 
visame svalpakaksesu*™ prasaktah*® kalaho bhavet/ 
samesu’”’ samake ksetre*”’ saman varnan*” vinirdiset 
nadyam tu Sailavahinyam pravasam abhinirdiset// 13 
kasthesu*™ nastika(?)*” cinta tathasthisu*”° dhanaksayah/ 
yam digam samudagacchet*” paficottarapadah*” khagah/ 
tam disam gamanam vidyad yatha tasya tatha punah// 14 
kita vatha patanga*” va bhayam yad iha dréyate/ 
pracurapi yadajfieya narasyasthini nirdarsayet***// 15 
apam**' samipe*” gajamastake va 

suryodaye brahmanasannidhau va/ 
mukhyaprakase*® ’py ahimastake va 


205) 


a | 


°°. Miss, A,C,K rodhanam 
ean siddhimr 
°°7- B avikanam 
=" AK prste 
359. . 
K samsayamh 
360, AK ustraprste 
361. 
K-prste 
302K vidyata 
°6- ACK pradiyantophala; E pradinam tu aphalam 
aK samogatam 
alan 4 sv(kh)amjaritakam 
366. = 
K yathavarna 
mL Ds nivesgaye; E vinirdiset 
368 B -kacchesu; A -kaksasu 
°°. Mss, ACK prasaktah 
370. - 
K samesu 
sis A ksatre 
372. G 
B parnan 
373. we 
B viSisyate 
ae V6 kastesu; K kastest 
*- Mss,C.E natika; A nabhika; K nastika (2); E 2 
376K tathasthisit 
an samudagacchet 
BIS -y(p)ada; pado 
we A patanga 
eR narasyasthini nirdiset; P narasyasthanir darsayet / ??; A,C narasyasthini nirdarsayet (+1); K 
narasyasthi nirdarset (or nidiSset ?)(-1); E narasyasthini nirdiset. 
381. K ayam ? 
38. K samiy(p)e ? 
ane: P,A,C,K punya- 
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yah pagyate khafijanakam™ sa dhanyah// 16 
matangarajo matimams trigankuh 
provaca®® tattvam*** khafijanam*” ca Sastram/ 


nivedanam sattvasya*** subhasubham/*”’ 
snigdhe sarukse*” visame ca same*”" 
adesayed*” dosagunair yathoktaih/ 


tam Adiset tatra samiksya vidvan 
§ubhasubham tatphalam*”? adisec ca// 17 
ayam bhoh puskarasarin khafijaritakajfiano*™ namadhyayah*” // 18 


38 DA.C khafjarakam; K khajananam 
SR prevaca; K pravaca 

ape A,C,K tatvam 

387. Miss,C,K khafijananam 

388 ACK satvasya 

*8- E omits this pada 

3B sarikse 

el K saruksavisame same ca 
aan 4 cadesayed; E adesayad 
3 AC tam phalam1 

aan 3 khafjaritakajianam. 

> B khafjaritakanamadhyayah 
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III. The Knowledge of the Wagtail 


1. [If], indeed, men, whose passage is troublesome, witness the knowledge of the wagtail 
on mount Gandhamadana, then the great danger of a man whose passage is troublesome 
is mitigated. 

2. Having seen those omens that the wagtail reveals, the bird becomes for the traveller 
“one whose feet are on top of the five things” (i.e., it becomes an omen-bird). 

3. There, where all men undertake a journey, on which things [the bird] perches, there is 
a state of having much clothing when it is on green turf and a state of continuity when it 
is on cow dung. 

4. If it is on gold, there is the state of having much clothing; if on dirt/mud, there is the 
state of having much food; if on the nape of the neck [of an animal], there is the state of 
having little clothing; and if on faeces, there is minute sound (or insignificant fame)(?). 

5. If it is on ashes, it indicates useless quarrelling; if on gravel, it indicates confusion; but 
if it is on god’s (temple-)door, it indicates respect; if it is on lotuses, there is much 
esteem; if it is on fruit, one suitable for wealth is mentioned; if it is on flowers, it 
portends the meeting of loved ones. 

6. If it is on the summit of a rampart, it indicates danger; if it is on the sides of hills/ 
mountains, it indicates the sight of the enemy. Disease travels with the bird. [Therefore, ] 
a fallen bird indicates death. 

7. There are beings who wear well-scented oils. Where the bird copulates, there is the 
appearance of a treasure; if it is at the top of a tree, beverage is found; if it is on 
houses.... 

8. If it is on coral, it indicates the region’s partition; [if it is seen] when waging war, it 
indicates capture. If, after having seen it standing in the nectar[-like food], without 
doubt, there is boiled rice portage. 

9. If it is on the back of cows, there is surely success; if it is on the back of horses, there 
is surely victory; [and] it is everywhere esteemed, if it is seen on the back of sheep and 
rams. 

10. If it is on the back of camels, there is surely pain; if it is on the back of dogs, there is 
surely panic; if it is on the back of an onager, there is, in this case, death without doubt. 
11. If it is on a stake, a sacrificial post, the mouth of a water jar, at a charnel ground, or 
where death is seen, one should know that without doubt there is death. 

12. [Wagtails] that have hastened away in the sky indicate barrenness. If an excited 
wagtail that has assembled [with others] is seen at a residence, one enters a place [where] 
men are in their proper locality and their proper caste. 

13. If it is seen in forests of dead trees on uneven ground, there is continual strife; if it is 
in an even field on level grounds, it indicates the same caste; but at a river having a 
channel of rocks, it indicates a foreign residence. 

14. If it is on sticks, there is heretical thought (?); if it is on bones, there is loss of wealth. 
One should know that the direction in which the bird whose feet are on top of the five 
things flies is the travel route to be followed. 

15. When there are worms or insects, here danger is witnessed; and when a multitude [of 
them] is recognised, one sees a man’s bones. 

16. He is fortunate, who sees [a wagtail] in the vicinity of water, on the head of an 
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elephant, at sunrise, in the presence of a Brahman, or on a snake’s head that resembles a 
leader. 

17. The wise Candala king, Trisanku, uttered the wagtail’s knowledge system as truth. 
He should announce the truthful information as auspicious or inauspicious, as 
mentioned, by means of its defaults and qualities [when it is perched] on wet, dry, 
uneven, and even land. 

Therefore, after examining it, the prudent one, should indicate it as auspicious or 
inauspicious and should portend its result. 

18. This, O Puskarasarin, is the lesson called “the knowledge of the wagtail.” 
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Notes to verses 

1. K has an unmarked gap from la to 3a, and its beginning is corrupt. E’s reading in c is 
untenable and may be an error of a dropped anusvara at the end of saumya. The word kucara 
has the sense of one whose passage (cara) is hindered or troublesome (ku). The Mss’ reading 
kucara{h] is likely a scribal error. Mount Gandhamadana, “intoxicating with fragrance,” 
known for it is fragrant forests, has significance in both Brahmanic and Buddhist literature. 
Its exact location is in question, but according to Pali sources it is a Himalayan mountain that 
lies in the Middle Regions (Majjhimadesa)  (https://www.wisdomlib.org/definition/ 
gandhamadana; accessed 14.10.2022). The meaning is that if travellers use the omens in this 
Sastra, while crossing mountain passes, they will avoid mishaps. 

2. On the epithet “whose feet are on top of the five things” (pa/icottarapada), see verses 14 and 
16, below. By calling it by that epithet, the wagtail becomes an omen-bird (sakuna). 

3. This verse is again grammatically strained. The use of the secondary suffixes td and tva points 

to Prakritisms. In b, C and K read bhave bhave, which could mean “in every living state,” 
implying perhaps the theory of karma and rebirth. In this case, the rendering would be “there, 
where all men should undertake a journey, on what things [the bird perches], in every state of 
birth, there is [the following].” Perhaps, a better reading of pada b, might be yesu yesu 
bhavet, “on whatever things the bird perches.” The omen says that the prediction is 
determined by the place where the bird is found, rather than, say, its call or its behaviour; and 
instructs that the divination should take place before the journey begins. Cow-dung is a very 
auspicious item, since it is one of the five products of the cow. 
For ab, cf. BS 44.6: ...dhanyakiitesu sriyam khafjanah kurute, “The wagtail effects good 
fortune when on [the following]...pots of curds and granaries;” and for cd, cf. BS 44.7: 
gorasasampac ca gomayopayate/ §Gdvalage vastraptih: “If it comes near to cow-dung, there 
is the acquisition of cow’s milk; if is on green turf, there is the acquisition of clothing.” 

4. This verse is troublesome. In a, B and K have kdiicadse, P has kamcise, and AC have kdiicise, 
which are probably corruptions of kaficdre or the Prakritic form of the word for gold. In c, 
krkdte, “joint in the neck,” is based on P, A, C, and K (krkate) [Cf. CDIAL 3419 (p. 177)]. In 
d, the logic is obscure. The Mss’ reading, sravam, is perhaps a Prakritic a-stem neuter, which 
E corrects to Sravas. Its meaning in this context is unclear. 

For a, cf. BS 44.6: hemasamipa...sriyam khaijanah kurute, “The wagtail effects good fortune 
when ...in the vicinity of gold...”; and for b, BS 44.7: panke svadvannaptir..., “If it is in 
mud, there is the acquisition of sweet food;...”. 

5. The grammar of this verse is strained, with a good deal of ellipsis (e.g., principal verb of 

apodosis, ddiget, at 6d). In b, the editor emends to sambhramah, which is unnecessary, and at 
c, to phale ’rthGnugunam for the sake of metre. But in this Buddhist Sanskrit text, metre is 
not always strictly followed, even in anustubh. God’s door (devadvdra) is most likely a 
reference to a door of a temple. 
For ab, cf. BS 44.9: ...sarkara...sthah...bhasmakesesu...asubho maranarugbhayah, “‘if 
mounted on...gravel;...on ash and hairs of the head,...it is inauspicious and leads to death 
and disease”. (following the comm.). For d-f, cf. BS 44.4-6: atha madhurasurabhiphala- 
kusumatarusu(4)...kamalotpala...sriyam khajijanah kurute(6) “A wagtail effects good 
fortune (when it stands) in trees with sweet fruits and fragrant flowers...red and blue 
lotuses...”’. 

6. Inc, all Mss read paksd (K yaksd?) pracarate vyddhih, where paksd could be a Prakritic form 
for paksind. Therefore, the editor’s emended reading, paksayd, is accepted with paksa 
meaning “a winged one,” i.e., a bird. Perhaps a better emendation to Sanskrit could be 
paksina carate. 

For a, cf. BS 44.9: ...prakdra...asubho maranarugbhayah, “if on ramparts..., it is 
inauspicious and leads to death and disease.” 

7. The meaning of this verse is not entirely clear. In c, A, C, and K have vidyaydpanam, “a 
drinking party (apdna) with knowledge, i.e., a type of symposium (?). The first line could 
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refer to a wagtail in a bedroom, where there is an aroma of sweet smelling oil because of 
love-making. There is a gap of two aksaras in d, obscuring the apodosis. 

For b, cf. BS 44.12a: tasmin nidhir bhavati maithunam eti yasmin, “There is a treasure where 
[the wagtail] copulates;” and for d, BS 44.8: grhapatale ’rthabhramso..., “If it is on the roof 
of a house, there is loss of wealth...”. 


8. This verse again is for the most part obscure. In a, on pravdde as coral, see BHSD 385. In c, 


the portage which, as a favourite food of the wagtail, could appear as ambrosia (amrta) to a 
hungry traveller. In d, all Mss read rodhanam, “impediment,” which is unlikely, so E’s 
emendation to odaram is tentatively accepted. 

For a, cf. BS 44.7: ...sakatasthe desavibhramsah, “if it is mounted on a waggon, the region is 
in decline;” and for b, cf. BS 44.8:... badhre bandho..., “if it is on a piece of leather, there is 
capture.” 


9. Inc, all Mss have a@vikadndm, which is a likely Prakritism, but emended to Sanskrit avikandm 


10. 


sal 


12. 


13. 


14. 


ise 


by the editor. 
For ab, cf. BS 44.4-6:...karituragabhujmirdhni (4)...sriyam khafijanah kurute (6) “A wagtail 
effects good fortune when on...the head of elephants, horses, and snakes...;” and for c, cf. 


BS 44.8: prsthe tv ajavikanadm priyasangamam dvahaty dsu, “if on the back of goats and 
sheep, it immediately indicates union with loved ones.” 

The mention of camels helps to place this omen series in the western regions. 

For a and c, cf. BS 44.9: mahisostragardabha...sthah...asubho maranarugbhayah, “‘if it is 
perched on a bull, a camel, or an onager/donkey...it is inauspicious and leads to death and 
fear of disease (or fear of death and disease).” 

For c, cf. BS 44.9...smasdna...sthah... aSubho maranarugbhayah, “if it is situated on a 
charnel ground,..., it is inauspicious and leads to death and fear of disease (or fear of death 
and disease).” 

Pada c lacks one aksara, which E tries to repair. The original probably ignored sandhi at 
pada break to yield pradiyantah aphalam. In f, E’s emendation is unnecessary. The word 
prahtyantah is a present participle in the passive voice from the Vhd +pra. Although the 
atmanepada is required for the passive, in Buddhist Sanskrit the parasmaipada and 
atmanepada forms are fluid. In c, vadsam is accusative used as locative. An assembly of 
excited wagtails indicates social order. 

In a, B has svalpakacchesu, “on very small river-banks,” which also works; in b, the Mss’ 
prasaktah represents the fluidity of sibilants; and in d, it has parndn, “feathers,” and visisyate, 
“is distinguished from”. 

For ef, cf. BS 44.10...subhah piban vari nimnagdsamsthah, “Tt is auspicious if, being situated 
by a river, it drinks water.” The meaning is that birds in the dead forest on uneven ground 
portend a place of mixed castes, leading to strife, but on even ground with an even 
distribution of plants, there is the harmony among the classes. The context for this omen is 
surely Brahmanical. In the previous verse, it was auspicious when the wagtails assembled at 
a home residence (vdsam), but here an inauspicious narrow river gorge indicates a residence 
away from home (pravdsam). The contrast is between the two types of residences: one in the 
home village, the other some other place away from the home village, i.e. a temporary 
dwelling. The connection between the river gorge and the foreign residence could point to 
the dangers of travel to faraway places. 

This verse is tentative. In a, Ms C and E read ndatikd, which makes no sense. Based on a 
possible reading of K, I have emended it to ndstikda in an effort to provide meaning to the first 
line. 

For b, cf. BS 44.9...asthi...sthah... aSubho maranarugbhayah, “if it is situated on (a charnel 
ground of) bones... it is inauspicious and leads to danger from death and fear of disease (or 
fear of death and disease).” 

Even though unmetrical, pada d is based A and C, the only acceptable reading. Here the 
quantity of worms and insects indicates the time of death that could range from recent to long 
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time past. There is no correspondence in BS. 

16. The metre changes to upajati. Pada c is obscure. P, A, C, and K have punya, “virtue,” for 

mukhya, yielding this possible meaning: “on a snake’s head resembling a virtuous man.” 
Here there are five places where the wagtail can set its feet, illuminating the meaning of the 
five (pajica) in the epithet paficottarapada at verse 2, above. 
For a, cf. BS 44.4-6: salilagsayesu. punyesu...kari...bhujmiirdhni...(4) dvijasamipe(5) 
...Sriyam khajijanah kurute(6) “a wagtail effects good fortune when at sacred water- 
reservoirs, on the head of an elephant...and of a snake, [and] in the presence of a Brahman;” 
and BS 44.10: ...siiryodaye praSasto..., “(The wagtail) is esteemed, if it is seen at sunrise.” 

17. These seven metrical padas do not make standard verses of four padas each, and therefore 
indicate corruption. However, they make sense if broken up a 2+3+2. Pada 3 is omitted by 
the editor, who thought perhaps it was a repetition of pada 2. In b of the second grouping 
sarukse (= sariikse) is a Prakritic form (BHSD 455: “semi-MIndic”); and in c, E’s 
emendation is unnecessary. 

18. E emends to -jfanam, which is correct Sanskrit, while the Mss represent the common fluidity 
of genders. 


Abbreviations 
BHS Buddhist Hybrid Sanskrit 
BHSD _ Edgerton, F. Buddhist Hybrid Sanskrit Grammar and Dictionary 


BS Brhatsamhita 
CDIAL | Turner, R.L. A Comparative Dictionary of Indo-Aryan Languages 
E Editor, i.e. Mukhyopadhyaya 
Garga Gargiyajyotisa 
Ska Sardulakarnavadana 
VRS Vasantardjasakuna 
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